Catalog of Markan Stereotypes and Possible Markan Pick-ups
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Citation Pick-up or Description
Stereotype
Mark 1:1 10D gvayyeliov 10 evayyéhov (“the gospel”) occurs 70xx in NT. In the

Synoptic Gospels 10 gvayyélov appears in Matt. 4:23;
9:35; 24:14; 26:13; Mark 1:1, 14, 15; 8:35; 10:29; 13:10;
14:9; 16:15; but never in Luke, although we do find 10
gvayyéhov 2xx in Acts (Acts 15:7 [in an address by Pe-
ter]; 20:24 [in an address by Paul]).

Lindsey noted that although the author of Matthew wrote 10
gvayyélov 4xx, in all but one instance (Matt. 26:13)
Matthew expanded “the gospel” to “the gospel of the
kingdom.” Lindsey further noted that Luke and Matthew
agree 4xx against Mark to omit t0 evayyéiov (Matt. 4:17
and Luke 4:14 opposite Mark 1:14; Matt. 16:25 and Luke
9:24 opposite Mark 8:35; Matt. 19:29 and Luke 18:29 op-
posite Mark 10:29; Matt. 10:18 and Luke 21:13 opposite
Mark 13:10). Lindsey suggested that since there is no
good equivalent for 16 evayyéhov in Hebrew or Aramaic,
the author of Mark picked up this usage from Acts and/or
Paul and worked it into his revision of Luke’s Gospel.”

1. For abbreviations and bibliographical references, see “Introduction to ‘The Life of Yeshua: A

Suggested Reconstruction.’”

2. See See Robert L. Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,”

under the subheading “The Markan Stereotypes”; idem, “A New Approach to the Synoptic
-1-



http://www.jerusalemperspective.com/743/
http://www.jerusalemperspective.com/743/
https://www.jerusalemperspective.com/16547/
https://www.jerusalemperspective.com/11492/

Mark 1:5 naca 1 Tovdaio Instead of mepiywpov 10D Topddvov (Luke 3:3) as the loca-

YOpa. Kol ol tion of John the Baptist’s activity, Mark has two localities
‘Tepocoivpiton go out to meet John. Lindsey suggested that “all of Judea
TovTES and all the Jerusalemites™ is based on Acts 26:20, which

reads, 1€ kai TepocoAvpolg, TAGAV TE TV YOPAV THG
‘Tovdaiag (“and also in Jerusalem and the whole region of
Judea”). Mark 1:4-5 and Acts 26:20 describe the activities

of preachers of repentance.

On the other hand, Notley has suggested that Mark’s refer-
ence to Judea and Jerusalem may have been intended as
an allusion to the greater context of the Isaiah quotation
applied to John the Baptist in Mark 1:2-3.° In Isa. 40:9 the
author of Mark would have read: Ascend a tall mountain,
O bringer of good news to Zion, raise your voice forceful-
ly, O bringer of good news to Jerusalem [lepovcainp],
raise [your voices], do not be afraid, say to the cities of
Judah [lovda], “Behold your God.” (Isa. 40:9; NETS)

It appears that the author of Mark, who considered the pub-
lic appearance of John the Baptist to mark the beginning
of the “good news (Mark 1:1), equated John the Baptist
with the “bringer of good news” of Isa. 40:9. According-
ly, the author of Mark reasoned that the “voice” of Isa.
40:3 is the recipient of the command in Isa. 40:9 to “raise
your voice forcefully” in order to proclaim the good news
to Jerusalem and Judah.*

g€oporoyovpevol  |Lindsey suggested that “confessing their sins” was influ-
TG apaptiog avt®dv [ enced by Acts 19:18, éEoporoyovpevot. .. tag Tpagels
avTdV (“confessing...their actions™), and James 5:16,
€Eoporoyeiobe...aAANL oG Tag apaptiog (“confess...to one
another the sins”).’

Gospels,” under the subheading “Personal Encounter with the Problem.” Cf. Pryke (136), who
classified evayyéhov as “Markan Redactional Vocabulary.”

3. See Rainey-Notley, 350; R. Steven Notley, In the Masters Steps: The Gospels in the Land
(Jerusalem: Carta, 2014), 15.

4. See A Voice Crying, Comment to L55-56.

5. See Robert L. Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under
the subheading “Further Proof of Mark’s Dependence on Luke”; idem, “From Luke to Mark to
Matthew: A Discussion of the Sources of Markan ‘Pick-ups’ and the Use of a Basic Non-
canonical Source by All the Synoptists,” under the subheading “Mark’s Editorial Method: An
Examination of Mark Chapter 1”’; LHNS, 10 §1. See also A Voice Crying, Comment to L59-60.
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Mark 1:10  |koi €060¢ €00¥¢ (“immediately”) occurs in NT only in the Gospels
and Acts (Matt. 3:16; 13:20, 21; 14:27; 21:3; Mark 1:10,
12, 18, 20, 21, 23, 28, 29, 30, 42, 43; 2:8, 12; 3:6; 4:5, 15,
16, 17,29; 5:2, 29, 30, 42 [2xx]; 6:25, 27, 45, 50, 54;
7:25; 8:10; 9:15, 20, 24; 10:52; 11:2, 3; 14:43, 45, 72;
15:1; Luke 6:49; John 13:30, 32; 19:34; Acts 10:16). The
single instance of €v0v¢ in Luke is not paralleled in either
Matthew or Mark, whereas the appearance of €000¢ in
Matthew is always parallel to €060¢ in Mark, or at least it
appears in Matthew within the same sentence of the same
story as Mark. Lindsey suggested that the first instance of
€000¢ in Mark, which occurs in the story of Jesus’ bap-
tism, was inspired by Acts 10:16.° Mark noted the expres-
sions “heaven opened” and “voice from heaven” in
Luke’s version of Jesus’ baptism, and was reminded of
the description of Peter’s vision in Acts 10:11-16. Mark
then borrowed phrases from the story in Acts 10, includ-
ing €000¢, to retell the story of Jesus’ baptism. Thereafter,
£000¢ became a Markan stereotype.’

Mark 1:12  |koi €060¢ See kai evBvg at Mark 1:10.

Mark 1:13  |mewpaldpevog bmd  |Lindsey believed Mark’s version temptation narrative may
10D Zatové, koifv | have been inspired by T Naph. 8:1-6: xoi 6 S16Borog

Heta TV Onpiov, eevéetar e’ VUMV, Kal ta Onpio pofndcovTot Hudc, Kol
Kai ol dyyelot 0 KOP10g Ayamnoel VUAG, Kal ol dyyehot avBEEovTan DUBY
dMKOVOLV TR (“the devil will flee from you, and the wild beasts will
fear you, and the Lord will love you, and the angels will
help you”).?
Mark 1:14 |10 goayyélov See tod evayyeiiov at Mark 1:1.
Mark 1:15  |T® goayyelim See tod evayyeiiov at Mark 1:1.

6. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “Sources of the Markan Stereotypes: Jesus’ Baptism.” See also Yeshua’s Immersion,
Comment to L.24.

7. Pryke (87-96) arrived at the conclusion that €000¢ is frequently redactional via the
perspective of the Two-Source hypothesis.

8. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “Mark’s Editorial
Method: An Examination of Mark Chapter 1.” See also, Benjamin Bacon, The Beginnings of the
Gospel Story: A Historico-Critical Inquiry into the Sources and Structure of the Gospel
According to Mark, with Expository Notes upon the Text, for English Readers (New Haven,
Conn.: Yale University Press, 1909), 13; Claude G. Montefiore, The Synoptic Gospels: Edited
with an Introduction and a Commentary (2 vols.; 2d ed.; London: Macmillan, 1927), 1:9.
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Mark 1:16 |mapd v 8dAacoav |Opposite Luke’s non-Septuagintal mapa v Aipvnv

¢ [N'aAthaiog I'evvnoapet (“beside the Lake of Gennesaret”; Luke 5:1),
Mark has mopd v 0dAaccav tfig lolAaiog (“beside the
Sea of Galilee”’; Mark 1:16), a name that has no equiva-
lent in Hebrew sources.'® Mark 1:16 is the first reference
in Mark’s Gospel to the Sea of Galilee and thereafter the
author of Mark consistently used the noun 6dAacca
(“sea”) to refer to the freshwater lake (Mark 1:16 [2xx];
2:13; 3:7; 4:1 [3xx], 39, 41; 5:1, 13 [2xx], 21; 6:47, 48;
7:31). On three occasions Mark has OdAlacca where
Luke’s parallel has Aiun (“lake”): Mark 1:16 [1* instance]
(cf. Luke 5:1) Mark 1:16 [2™ instance] (cf. Luke 5:2);
5:13 (cf. Luke 8:33). The author of Luke, by contrast,
never used Odlacca with reference to the freshwater lake
he knew as Genessaret.

Not only did the author of Mark replace Luke’s “lake” with
“sea,” the author of Mark added a sea-side setting to sev-
eral stories where no such setting is found in the Gospel
of Luke."" That Mark’s seaside setting was at least some-
times redactional is shown by three Lukan-Mathean
agreements against Mark to omit a reference to the sea
(Mark 2:13 [cf. Matt. 9:9; Luke 5:27]; 3:7 [cf. Matt.
12:15; Luke 6:17]; 5:21 [cf. Matt. 9:18; Luke 8:40])."

Mark’s use of the noun 6dhacca with reference to the
Galilean lake thus appears to be a Markan stereotype. "

9. Luke’s Muvn I'evvnoapér (limné Gennesaret) never occurs in LXX, but can be reconstructed
in Hebrew as 10°33 02 (yam g°nésar, “lake of Gennesar”), a designation for the lake that did not
come into being until the Hasmonean period. According to Josephus the lake of Gennesar, so
called by the locals (J. W. 3:463), was named after the plain to which it is adjacent (J. W. 3:506).
The Hebrew equivalent of ['evvecdp (Gennesar) is 10°33 (g°nésar), var. 10°3%) (ginésar), a name
that occurs, e.g., in m. Maas. 3:7; t. Eruv. 7:13; t. Toh. 6:7; Gen. Rab. 98:17 (ed. Theodor-
Albeck, 3:1267). In Sifre Deut. §355 (ed. Finkelstein, 419) and Gen. Rab. 98:17 (ed. Theodor-
Albeck, 3:1267) we also encounter the form 101"} (ginasar). See Jastrow, 240.

While the noun Adpvn (limne, “lake”) is rare in LXX (with Hebrew equivalents only in Ps.
106:35; 113:8; Song 7:5) and never used with reference to the Galilean body of water, Aipvr is
not un-Hebraic; it is the correct choice for a competent translator of the phrase 70°13 07 (“lake of
Gennesar”) into Greek. That the Alexandrian LXX translators incorrectly rendered o> (yam,
“sea,” “lake”) as OdAacoa (thalassa, “sea’’) when 1 referred to the Galilean body of water
(Num. 34:11; Josh. 12:3; 13:27) may be an indication of their unfamiliarity with the Galilee. In
any case, there was nothing to hinder the Greek translator of the Hebrew Life of Yeshua from
selecting the correct Greek term, Aipvn, when referring to the body of water that dominates lower
Galilee.

10. In other words, 2931 02 (yam hagalil, “Sea of Galilee”) does not occur in the Hebrew Bible,
DSS, or rabbinic sources. The toponym “Sea of Galilee” is also unattested outside the New
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Mark 1:18  |koi €060¢ See kai evBvg at Mark 1:10.

Mark 1:20  |koi €060¢ See kai evBvg at Mark 1:10.

Mark 1:21  |xoi e000g See kai evBvg at Mark 1:10.

Mark 1:22  |éni tf) dwbayf avtod |The Gospel of Luke contains a single instance of the noun
dwdayn (“teaching”), where it occurs in Teaching in Kefar
Nahum (Luke 4:32). The parallels to this story in Mark
and Matthew are in agreement with Luke’s statement that
the audience was amazed éni tf} 0doiyf avtod (“at his
teaching”; Matt. 7:28; Mark 1:22). Despite recording very
little of the content of Jesus’ teaching in his Gospel, the
author of Mark made several more references to Jesus’
S1daym (Mark 1:27; 4:2; 11:18; 12:38)." The author of
Matthew accepted only one of these additional references
to Jesus’ teaching (Matt. 22:33 I Mark 11:18). Luke and
Matthew twice agree against Mark’s use of d1doyn (Matt.
13:3 I Luke 8:4 [cf. Mark 4:2]; Matt 23:1 I Luke 20:45
[cf. Mark 11:18]). These data fit the profile of what Lind-
sey called a Markan stereotype."

Testament in contemporaneous Greek and Latin writings. See R. Steven Notley, “The Sea of
Galilee: Development of an Early Christian Toponym,” Journal of Biblical Literature 128.1
(2009): 183-188; idem., “Genesis Rabbah 98, 17—*‘And Why Is It Called Gennosar?’ Recent
Discoveries at Magdala and Jewish Life on the Plain of Gennosar in the Early Roman Period,” in
<i>Talmuda de-Eretz Israel: Archaeology and the Rabbis in Late Antique Palestine</i> (ed.
Steven Fine and Aaron Koller; Berlin: Walter de Gruyter, 2014), 141-157, esp. 144.

11. The author of Mark gives a seaside setting not found in Luke to Call of Levi (Mark 2:13; cf.
Luke 5:27), Yeshua Heals the Crowds narrative (Mark 3:7; Luke 6:17), Four Soils parable (Mark
4:1; cf. Luke 8:4), and Yair’s Daughter and a Woman’s Faith (Mark 5:21; cf. Luke 8:40).

12. See Call of Levi, Comment to L3.

13. Cf. Pryke (136), who classified 0dAacca as “Markan Redactional Vocabulary.”

14. Cf. Hawkins, 12.

15. Cf. Pryke (136), who classified 610ayn as “Markan Redactional Vocabulary.”
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Mark 1:23  |koi €060¢

See kai evBvg at Mark 1:10.

TVEDUATL AKOOAPT®

“Impure spirits” are mentioned 22xx in NT (Matt. 10:1;
12:43; Mark 1:23, 26, 27; 3:11, 30; 5:2, 8, 13; 6:7; 7:25;
9:25; Luke 4:33, 36; 6:18; 8:29; 9:42; 11:24; Acts 5:16;
8:7; Rev. 18:2). There are no instances of TT agreement
to write “impure spirt,” which is mainly due to Matthew’s
general avoidance of this term.'®

Except for the instance in Luke 11:24, which occurs in a
DT pericope omitted by Mark, wherever Luke has “im-
pure spirit,” Mark has it too (Mark 1:23 = Luke 4:33;
Mark 1:27 = Luke 4:36; Mark 3:11 = Luke 6:18; Mark
5:8 = Luke 8:29; Mark 9:25 = Luke 9:42). However,
Mark also has “impure spirit” or “spirit” where Luke has
“demon”: Mark 1:26 (opposite Luke 4:35); Mark 5:2 (op-
posite Luke 8:27 and Matt. 8:28); Mark 5:13 (opposite
Luke 8:33 and Matt. 8:31); Mark 6:7 (opposite Luke 9:1);
and Mark 9:20 (opposite Luke 9:42). Mark 3:30 (&1t
gleyov vedua akdbaptov €xet) has no Lukan or
Matthean parallel, but Lindsey suggested that Mark
picked up this idea from Luke 7:33 (xai Aéyete daipudviov
&yey; cf. Matt. 11:18)."” Mark’s use of “impure spirit” does
not fit the usual pattern of Markan stereotypes, in which
there is little Lukan-Markan agreement to use the stereo-
typical terms. Nevertheless, the higher frequency of “im-
pure spirit” in Mark as compared with Luke and Matthew,
appears to be due to Mark’s editorial activity.'®

Mark 1:26 |10 mvedua 10
axaBaptov

See mvebpott akabdpto at Mark 1:23.

16. On Matthew’s avoidance of the term “impure spirit,” see Kazen, 300 n. 1.

17. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “Confirming the Priority of Luke.”

18. Cf. Pryke (137), who classified nrvedpa daxdBoaptov as “Markan Redactional Vocabulary.”
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Mark 1:27

®ote ocvinTEV

The use of dote + infinitive occurs 11xx in Mark (Mark
1:27, 45; 2:2, 12; 3:10, 20; 4:1, 32, 37; 9:26; 15:5). There
are two Lukan-Matthean agreements against Mark’s ®ote
+ infinitive construction (Matt. 9:8 I Luke 5:26 [cf. Mark
2:12]; Matt. 17:18 I Luke 9:42 [cf. Mark 9:26]). More-
over, there are no agreements between Luke and Mark on
the use of dote + infinitive, despite the fact that dote +
infinitive occurs in Luke and Acts (Luke 4:29; 5:7; 12:1;
20:20; Acts 1:19; 5:15; 14:1; 15:39; 16:26; 19:21, 16),
which indicates that the author of Luke would not have
rejected dote + infinitive had he encountered it in his
sources. These data fit the profile of a Markan
stereotype."’

Sy Kovn

Lindsey suggested that the author of Mark picked up the
idea of a “new teaching” from Acts 17:19, dvvépueba
yv@dval Tig 1 Kovn adn 1) V0 oD AUAOLUEVT S1d0)M
(“May we know what this new teaching is which you
present?”’; RSV), the only other place in NT where a “new
teaching” is discussed.”

See also €mi 1] 6100yt avtod at Mark 1:22.

TO1G TVEV OO TOTG
axafapTotg

See mvebpott akabdpto at Mark 1:23.

Mark 1:28

€000¢

See kai evBvg at Mark 1:10.

Mark 1:29

Kol g00O¢

See kai evBvg at Mark 1:10.

19. See our discussion in Four Soils parable, Comment to L11. Approaching Mark from the
perspective of the Two-source hypothesis, Pryke (115-119) concluded that ®dote + infinitive is
often the product of Markan redaction.

20. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “Mark’s Editorial
Method: An Examination of Mark Chapter 1,” Comment to Mark 1:21-28; idem, “The Major
Importance of the Minor Agreements,” under the subheading “Mark’s Special Use of Adyoc.”

Cf. LHNS, 210.
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Mark 1:30

Kol g00h¢

See kai evBvg at Mark 1:10.

KOTEKELTO

Mark’s xatéxerro (Mark 1:30) is opposed by Matthew’s
BeBAnuévny (Matt. 8:14) and Luke’s 1jv cuveyouévn
(Luke 4:38). Noticing Luke’s cuveyouévn, Mark may
have recalled the description of a sick man in Acts 28:8:
“It happened that the father of Publius lay suffering from
feverish attacks and dysentery [mupetoic kai dvcevtepim
ocvveyduevov katakeicBat], and Paul visited him and
prayed, and putting his hands on him healed him.” Draw-
ing from the similar vocabulary in Acts, Mark might have
exchanged Luke’s cuveyopévn for xatéketro.




Mark 1:31  |kpatioog ThHg xepds

Lindsey suggested that Mark’s phrase “to grasp the hand”

in the context of healing was a Markan stereotype based
on Luke’s usage in the story of Yair’s Daughter and a
Woman’s Faith (Matt. 9:25 // Mark 5:41 // Luke 8:54).”'
Nowhere else do Mark and Luke agree to use the verb
Kkpatelv (“to grasp,” “to seize”), despite the author of
Luke’s willingness to use kpoteiv 2xx in his Gospel
(Luke 8:54; 24:16) and 4xx in Acts (Acts 2:24; 3:11;
24:6; 27:13). The author of Mark used the phrase “grasp
the hand” in healing contexts in Mark 1:31 (Healing Shi-
mon’s Mother-in-Law); 5:41 (Yair’s Daughter); 9:27
(Boy Delivered from Demon). The Lukan-Matthean
agreements against using kpateiv in Healing Shimon’s
Mother-in-law (Mark 1:31 [cf. Matt. 8:15; Luke 4:39])
and Boy Delivered from Demon (Mark 9:27 [cf. Matt.
17:18; Luke 9:42]) strongly suggest that it was the author
of Mark who added hand grasping to these healing
narratives.

The author of Mark’s use of kparteiv in the sense of “to
arrest” is also of interest. Mark has kparteiv in this sense
8xx in his Gospel (Mark 3:21; 6:17; 12:12; 14:1, 44, 46,
49, 51). In all but the first and last of these instances the
author of Matthew accepted kpazteiv, but kpateiv does not
occur in this sense in the Gospel of Luke (Mark 6:17 [=
Matt. 14:3; cf. Luke 3:20]; 12:12 [= Matt. 21:46; cf. Luke
20:19]; 14:1 [= Matt. 26:4; cf. Luke 22:2], 44 [= Matt.
26:48; cf. Luke 22:47], 46 [= Matt. 26:50; cf. Luke
22:48], 49 [= Matt 26:55; cf. Luke 22:53]). This pattern is
all the more curious since the author of Luke was willing
to use Kpoteiv in the sense of “to arrest” in the Book of
Acts (Acts 24:6). Due to the frequency of kpateilv in
Mark’s Gospel compared to Luke’s, Lindsey referred to
Kpateiv as a Markan stereotype.”

21. See LHNC, 559.

22. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the

subheading “Confirming the Priority of Luke.” Cf. Pryke (137), who classified xpoat€iv as

“Markan Redactional Vocabulary.”
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Mark 1:41

omAayyvicOeig

omAayyviCeoBot (“to have compassion™) occurs 12xx in NT

(Matt. 9:36; 14:14; 15:32; 18:27; 20:34; Mark 1:41; 6:34;
8:2; 9:22; Luke 7:13; 10:33; 15:20). The three instances
of omhayyviCesOar in Luke are all in unique Lukan perico-
pae (Widow’s Son in Nain; Good Samaritan parable;
Prodigal Son parable). The absence of omhayyvilecOo
from 2 Acts suggests that the word is not Lukan, but
stems from his sources. We believe Mark observed
Luke’s use of omlayyviesOou in the portions of Luke that
he omitted, and used the word 4xx in dramatic elabora-
tions of Lukan pericopae (Mark 1:41 [Man With Scale
Disease]; 6:34 [Feeding 5,000]; 9:22 [Boy Delivered from
Demon]), and passages of his own composition (Mark 8:2
[Feeding 4,000]; copied in Matt. 15:32). Consequently,
Luke and Mark never agree in the use of omAayyviCecOat.

Mark 1:42

Kol g00O¢

See kai evbvg at Mark 1:10.

Mark 1:43

€000¢

See kai evBvg at Mark 1:10.

Mark 1:45

fp&ato knpvoce

The author of Mark used the grammatical construction

dpyew + infinitive 26xx in his Gospel (Mark 1:45; 2:23;
4:1; 5:17, 20; 6:2, 7, 34, 55; 8:11, 31, 32; 10:28, 32, 41,
47; 11:5; 12:1; 13:15; 14:19, 33, 65, 69, 71; 15:8, 18).
Matthew used this construction 12xx, 6xx in agreement
with Mark and 2xx in agreement with Luke.

In Luke we find &pyewv + infinitive 26xx, but only 2xx in

the same place where Mark has this construction. In TT
pericopae Luke used dpyewv + infinitive 13xx without
Mark or Matthew’s agreement, but in Acts dpyetv + in-
finitive occurs only 6xx, which suggests that Luke did not
proliferate instances of épyewv + infinitive on his own, but
rather accepted dpyewv + infinitive from his sources.

We also note that Luke and Matthew agree 7xx against

Mark’s use of dpyewv + infinitive, which suggests that this
construction did not appear in the pre-synoptic source
shared by Matthew and Luke in those locations. Thus
dpyew + infinitive appears to be an editorial feature char-
acteristic of the author of Mark’s editorial style, what
Lindsey would call a Markan stereotype. Although some
instances of dpyewv + infinitive in Mark may reflect a pre-
synoptic source, we must suspect that many instances of
this construction in Mark are secondary.”

23. On the use of @pyewv + infinitive in the Synoptic Gospels, see Randall Buth and Brian
Kvasnica, “Critical Notes on the VTS (JS1, 259-317, esp. 261-268); Sending the Twelve:
Commissioning, Comment to L29. Pryke (79-87) concluded via the perspective of the Two-
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Mark 1:45
(continued)

TOALQ

Lindsey considered the adverbial use of moAAé (“much”),*
which occurs 12xx in Mark (Mark 1:45; 3:12; 5:10, 23,
38, 43; 6:20, 34; 8:31; 9:12, 26; 15:3), to be a Markan
stereotype.” Only in their parallels to Mark 8:31 do
Matthew and Luke agree with Mark’s use of ToAAd as an
adverb (Matt. 16:21; Luke 9:22). The remaining instances
of Mark’s adverbial use of ToAAd are rejected by Matthew
and/or Luke. Matthew and Luke agree against Mark to
omit ToALd 2xx (Matt. 9:18 and Luke 8:41 against Mark
5:23; Matt. 9:23 and Luke 8:52 against Mark 5:38). Luke
omits moAAG against Mark 3xx where there is no Matthean
parallel (Luke 8:31 [against Mark 5:10]; 8:56 [against
Mark 5:43]; 9:11 [against Mark 6:34]). Matthew omits
moALG against Mark 4xx where there is no Lukan parallel
(Matt. 12:16 [against Mark 3:12]; 17:12 [against Mark
9:12]; 17:18 [against Mark 9:26]; 27:12 [against Mark
15:3]). There is no Matthean or Lukan parallel to Mark
1:45 or 6:20.

AOTE PNKETL AV TOV
dvvacOot

See dote cvlnteiv at Mark 1:27.

Mark 2:1

AV

In contrast to the three instances of mdv (“again”) in Luke
(Luke 6:43; 13:20; 23:20), Mark has wdAw 28xx, and
Matthew has médAwv 17xx. Luke uses méAtv only once in
parallel with Mark (Luke 23:20 // Mark 15:12). Matthew
uses maAlv Sxx in parallel with Mark (Matt. 19:24 // Mark
10:24; Matt. 21:36 // Mark 12:4; Matt. 26:42 // Mark
14:39; Matt. 26:43 // Mark 14:40; Matt. 26:72 // Mark
14:70).* Lindsey argued that since Matthew and Luke
never agree to use méAw in parallel with each other, while
often agreeing to use other words against Mark’s wéAtv,
néy is largely, if not completely, redactional.”’” Unlike
the Markan pick-ups, it is not always possible to trace a
motive for the Markan stereotypes.

source Hypothesis that dpyetv + infinitive in Mark is often redactional.

24. On the adverbial use of moALd, see Hawkins, 35; Taylor, 61; Mann, 171.

25. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “The Markan Stereotypes.”

26. On waAw in Mark, see C. H. Turner, “Marcan Usage: Notes, Critical and Exegetical, on the
Second Gospel IX,” Journal of Theological Studies 29 (1928): 275-289, esp. 283-287. Pryke

(96-99) concluded via the perspective of the Two-source Hypothesis that mdAwv in Mark is often

redactional.

27. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
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Mark 2:2 dote pnkéTL yopelv |See dote culntelv at Mark 1:27.

ENGAEL aDTOlC TOV  |Aakelv TOV AOYov (“to speak the word”) appears 8xx in Acts
AOyov (Acts 4:29, 31; 8:25; 11:19; 13:46; 14:25; 16:6, 32) and
3xx in Mark (Mark 2:2; 4:33; 8:32). Neither Matthew nor
Luke agree to write Aadelv 1OV Adyov opposite Mark.
Usually in Acts when we encounter AaAelv TOV AOYOV,
“the word” is qualified by “your” or “of God/the Lord,”
however in three instances of AaAeiv tov Adyov “the
word” is unqualified as in the three Markan examples
(Acts 11:19; 14:25; 16:6). Lindsey suggested that kai
nappnoia tov Adyov ELdAet (“and he spoke the word
plainly”; Mark 8:32) may have been inspired by Acts 4:29
which reads, 60¢ 101 60VA01G GOV PETA TAPPNGIOG TAGTG
ATV TOV Adyov cov (“grant that your servants may
speak your word with all boldness”; cf. Acts 4:31).*

Mark 2:4 1OV KpdpatTov KkpaPottog (“pallet”) occurs 11xx in NT (Mark 2:4, 9, 11,
12; 6:55; John 5:8, 9, 10, 11; Acts 5:15; 9:33). Note that
Kkpapattog never appears in Matthew or Luke. The story
in Mark 2 and the story in Acts 9:33 are about the healing
of paralyzed men. In both Acts 5:15 and Mark 6:55
KpdPatroc appears in stories about the healing of many
people. These observations led Lindsey to conclude that
kpéPattoc in Mark is a pick-up from Acts.”

Mark 2:8 Kot g00H¢ See kai evBvg at Mark 1:10.

Mark 2:9 OV KpaPattov See tov kpdpattov at Mark 2:4.

subheading “The Markan Stereotypes.”

28. See Lindsey, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the
subheading “Sources of the Markan Pick-ups.”

29. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “Sources of the Markan Pick-ups.” Cf. Pryke (137), who classified kpdfattog as
“Markan Redactional Vocabulary.”
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Mark 2:10

eni TS YRS

Lindsey identified éni + 1 y1] in Mark as a Markan
stereotype due to the numerous instances (5xx) in which
Luke and Matthew agree against Mark’s use of this con-
struction.” There are only two instances of Lukan-
Markan agreement on the use of éni + 1 yfi| (Luke 5:24 //
Mark 2:10 // Matt. 9:6; Luke 23:44 // Mark 15:33 // Matt.
27:45).

According to Lindsey, the first instance of a Markan
stereotype sometimes indicates the author of Mark’s pur-
pose in proliferating the word or phrase he picked up from
Luke.’' We should therefore note that the first instance of
ént T yNc (“upon the earth”) in Mark refers to Jesus’
identity as the Son of Man. The examples of éxni + 1) yfj in
Mark 6:47, 53 [Walking on Water] and 9:3 [Transfigura-
tion] also occur in stories where the issue of Jesus’ identi-
ty is a central concern.

The high frequency of éni + 1} y1] in Mark 4 (4xx) is proba-
bly due to the author of Mark’s “homogenization” of the
three seed parables in that chapter by incorporating some
of the vocabulary taken from one parable into one or both
of the others.

Mark 2:11 |10V kpdfottov See tOv kpapattov at Mark 2:4.
Mark 2:12 kol e000g See kai evBvg at Mark 1:10.
OV KpdfatTov See 10v kpapattov at Mark 2:4.
®ote é&loTacOon See dote cvlnrely at Mark 1:27.
Mark 2:13  |mdAv See méAwv at Mark 2:1.

mopa Vv Bdhaccay

See mapa v Bdraccav thg ['aAthaiog at Mark 1:16.

30. See Lindsey, HTGM, 83. See also, Mustard Seed and Starter Dough, Comment to L11.

31. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “Sources of the Markan Stereotypes: Jesus’ Baptism.”
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Mark 2:16

Eleyov

Lindsey noted the unusually high frequency in Mark of
&leyev (“he was saying”) and &\eyov (“they were say-
ing”), the 3rd person singular and plural imperfect forms
of Aéyewv (“to say”). Instances of EAeyev/Eleyov occur
23xx in Luke compared to 50xx in Mark’s much shorter
Gospel.”” Lindsey also noted that Luke and Mark agreed
to use the &leyev/€leyov construction only at Mark 2:27 //
Luke 6:5 and Mark 4:30 // Luke 13:18, and that Matthew
and Luke never agreed to write &ELeyev/Eleyov at the same
point in their parallel narratives.

The few instances of &Leyev/Eleyov in Matthew (10xx
total)* usually agree with Mark (Matt. 9:11 [= Mark
2:16], 21 [= Mark 5:28], 24 [cf. Mark 5:39], 34 [= Mark
3:22]; 12:23 [no Mark //]; 14:4 [= Mark 6:18]; 21:11 [no
Mark //]; 26:5 [= Mark 14:2]; 27:41 [= Mark 15:31], 47
[= Mark 15:35]).

g\eyev occurs in Mark 2:27; 3:23;4:2, 9, 11, 21, 24, 26, 30;
5:8,28, 30; 6:4, 10, 16, 18; 7:9, 14, 20, 27; 8:21, 24; 9:1,
24,31; 11:17; 12:35, 38; 14:36; 15:12, 14.

&\eyov occurs in Mark 2:16, 24; 3:21, 22, 30; 4:41; 5:31;
6:14, 15 (2xx), 35; 11:5, 28; 14:2, 31, 70; 15:31, 35; 16:3.

Due to its unusually high frequency in Mark in comparison
to Luke and Matthew, Lindsey classified the use of
Eleyev/€leyov in the Gospel of Mark as a Markan
stereotype.”*

Mark 2:23

fp&avto 000V TolElV

See fip&arto knpvoocewy at Mark 1:45.

32. Robert L. Lindsey, “A New Two-source Solution to the Synoptic Problem,” thesis 7.

33. According to N-A there is an additional example of &keyov in Matt. 27:49, but while this
reading is supported by Sinaticus, Alexandrinus, and other MSS; Vaticanus reads eimav (“they
said”). The Markan parallel to Matt. 27:49 has Aéyov (“saying”; Mark 15:1).

34. Lindsey, HTGM, 28.

-14 -



http://www.jerusalemperspective.com/11506/

Mark 2:24  |&\eyov

See &heyov at Mark 2:16.

10¢e

At no point do the Synoptic evangelists agree to use the in-
terjection 1d¢ (“Look!” “See!” “Behold!”). The interjec-
tion never occurs in Luke or Acts, it appears 4xx in
Matthew (Matt. 25:20, 22, 25; 26:75), and 8xx in Mark
(Mark 2:24; 3:34; 11:21; 13:1, 21; 15:4, 35; 16:6). There
are three Lukan-Matthean agreements against Mark’s use
of 10 (Mark 2:24 [cf. Matt. 12:2; Luke 6:2]; 3:34 [cf.
Matt. 12:49; Luke 8:21]; 13:21 [cf. Matt. 24:23; Luke
17:21]), which strongly suggests that {0 was a redaction-
al addition by the author of Mark. For these reasons Lind-
sey regarded i8¢ as a Markan stereotype.”

In Mark 13:21 3¢ serves as the equivalent of 1300 in the
Lukan (Luke 17:23) and Matthean (Matt. 24:23) parallels,
but we cannot assume that i€ always occurs in Mark as a
substitute for idov in Anth. It is likely that the author of
Mark occasionally added 3¢ on his own initiative.”

Mark 2:27  |&keyev

See &€heyov at Mark 2:16.

Mark 3:1 TV

See oA at Mark 2:1.

Mark 3:5 nepPreydpevog

nepAénev (“to look around”) occurs 7xx in NT (Mark 3:5,
34;5:32;9:8; 10:23; 11:11; Luke 6:10). Mark 3:5 and
Luke 6:10 are parallel. Lindsey suggested that Mark
picked up mepiprémerv from Luke 6:10 and then prolifer-
ated its use in subsequent chapters of his Gospel. Lindsey
therefore identified nepiBAénety as a Markan stereotype.”’

Mark 3:6 €00Vg

See kai evBvg at Mark 1:10.

35. See LHNC, 467.

36. See Yeshua, His Mother and Brothers, Comment to 1.42.

37. See LHNC, 795.
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Mark 3:6 ouppoviov €didovv |There is a striking difference between the Lukan and

Kot avTod OTmG Markan (and Matthean) conclusions to Man’s Withered
aOTOV ATOAECOGLY Hand. Whereas Luke’s version ends with the bystanders
wondering what they might do (ti &v momcanev) with Je-
sus (Luke 6:11), in Mark (and Matthew) they conspire
how they might destroy (dmoiléocwotv) Jesus (Mark 3:6 |
Matt. 12:14). Flusser noted that whereas Luke’s non-vio-
lent conclusion to the story is both realistic and verbally
similar to the response of a prominent Pharisee to another
miracle worker, Honi the Circle-maker (m. Ta‘an. 3:8),
Mark’s violent conclusion is wildly disproportionate to
the situation, since the healing Jesus performed was not
even a violation of the Sabbath. Flusser suggested that
Mark’s conclusion was inspired by Luke’s ending to
Yeshua’s Protest in the Temple, where the authorities
seek to destroy (amoréoar) Jesus (Luke 19:47) but were
unable to find anything to do (ti mocwotv) because of
the popular support Jesus enjoyed (Luke 19:48). Noting
the similarity between ti v momootev in Luke 6:11 and ti
momowotv in Luke 19:48 the author of Mark drew for-
ward the Temple authorities’ wish to destroy Jesus into
Man’s Withered Hand.*®

Flusser also noted the similarity between Luke 6:11 and
Acts 4:15-16, where, in response to the apostles’ healing a
man in the Temple, the authorities conferred with one
another (cuvéBaAlov mpog aiAnlovg) asking “What can
we do with these people (11 tomompev 10i¢ dvOpdTOIg
to01015)?” since they were unable to deny the remarkable
sign the apostles had performed. Could Mark’s use of the
noun cvpfoviov (sumboulion, “counsel”) in Mark 3:6
have been inspired by Luke’s use of the related verb
ovuPdArew (sumballein, “to confer”) in Acts 4:15?

Mark 3:7 napd v Bdraccav [See mapa v Bdhacoav thg ['alAiaing at Mark 1:16.

Mark 3:10 |dote Emumintey See dote cvlnrely at Mark 1:27.

38. See Flusser, JOC, xxv, n. 35. Also, see the correction to this note suggested in the JP post,
“Corrections and Emendations to Flusser’s Judaism of the Second Temple Period,” under the
subheading “Addendum 3: Corrections to Flusser’s Judaism and the Origins of Christianity.”
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Mark 3:11

T TVELILATOL TOL
axadoapta

See mvebpott dkabdpto at Mark 1:23.

Gtov anTov
€0edpovv

The verb Bewpeilv occurs 7xx in Mark (Mark 3:11; 5:15, 38;
12:41; 15:40, 47; 16:4), but never in agreement with Luke
despite the fact that Oewpeiv also occurs 7xx in Luke’s
Gospel (Luke 10:18; 14:29; 21:6; 23:35, 48; 24:37, 39).
The author of Luke also used Oewpeiv 14xx in Acts (Acts
3:16; 4:13; 7:56; 8:13; 9:7; 10:11; 17:16, 22; 19:26;
20:38; 21:20; 25:24; 27:10; 28:6) demonstrating conclu-
sively that the author of Luke felt no aversion toward this
verb. In Matthew Bewpeiv occurs twice, once in agree-
ment with Mark (Matt. 27:55 | Mark 15:40) and once
without the agreement of Mark or Luke (Matt. 28:1; cf.
Mark 16:1; Luke 24:1). These two instances prove that
the author of Matthew was not in principle opposed to the
use of Bewpeiv. Its scarcity in Matthew is probably a re-
flection of Matthew’s non-Markan source.

The frequency of Bewpeilv in Mark combined with the com-
plete lack of agreement with Luke on its use caused Lind-
sey to categorize Oewpelv in Mark as a Markan
stereotype.”

Mark 3:12

TOALQ

See moAL& at Mark 1:45.

39. See LHNC, 458.
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Mark 3:16  |T00g dchdeKa According to Lindsey the use of “the Twelve” as a title for
a select group of Jesus’ disciples is un-Hebraic. Lindsey
believed that the author of Luke picked up this designa-
tion for the twelve apostles from Paul (cf. 1 Cor. 15:5)
and occasionally inserted it into the text of his Gospel.
The author of Mark subsequently picked up on this sec-
ondary Lukan usage and expanded it in his Gospel.*

The use of oi dddexa (“the Twelve”) for the twelve apostles
occurs 10xx in Mark (Mark 3:16; 4:10; 6:7; 9:35; 10:32;
11:11; 14:10, 1720, 43). At least half of these were likely
added by the author of Mark, as one example occurs in a
verse unique to Mark (Mark 3:16) and there are four
Lukan-Matthean “minor” agreements against the use of
the title oi dmdeka in Mark (Mark 4:10 [cf. Matt. 13:10;
Luke 8:9]; 9:35 [cf. Matt. 18:1; Luke 9:46]; 11:11 [cf.
Matt. 21:17; Luke 19:—]; 14:20 [cf. Matt. 16:23; Luke
22:21]). Only four instances of Mark’s titular use of ot
dmdeka are supported in Luke (Mark 6:7 I Luke 9:1;
Mark 10:32 I Luke 18:31; Mark 14:10 I Luke 22:3; Mark
14:43 I Luke 22:47)."

Mark 3:20 |mbriwv See maAw at Mark 2:1.

dote pn ovvacOor  |See dote culntelv at Mark 1:27.

Mark 3:21  |kpatficotl avTov See kpatnoag ti¢ xepog at Mark 1:31.

gleyov See &\eyov at Mark 2:16.
Mark 3:22  |&keyov See &\eyov at Mark 2:16.
BeellefoUA &yet Flusser suggested that the accusation “he has Beelzeboul”

in Mark 3:22 was picked up from Luke 7:33, where John
the Baptist is accused with the words darpoviov Eyet (dai-
monion echei, “he has a demon”; cf. Matt. 11:18).*

Mark 3:23  |év mapafolraic See év mapafolraic at Mark 4:11.

E\eyev See &\eyov at Mark 2:16.

40. See Lindsey, HTGM, 69-70.
41. Cf. Pryke (136), who classified 6@dexa as “Markan Redactional Vocabulary.”

42. See R. Steven Notley, “By the Finger of God” JerusaLem PerspecTivE 21 (1989): 6-7 [https:/
/www.jerusalemperspective.com/514/], under the subheading “Minor Agreements.”
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Mark 3:28  |dunv Aéym duiv The Gospel of Mark has fourteen instances of the word
aunv, always as part of the phrase aunv Aéym duiv/cot
(Mark 3:28; 8:12; 9:1, 41; 10:15, 29; 11:23; 12:43; 13:30;
14:9, 18, 25, 30; [16:8]) only three of which are supported
by Luke (Mark 10:15 // Luke 18:17; Mark 10:29 // Luke
18:29; Mark 13:30 // Luke 21:32). The remaining in-
stances of aunv in Mark should probably be attributed to
Markan redaction, as the author of Mark treated aunv as
an adverb equivalent to dAn0&dg (“truly”) contrary to He-
brew usage.* The redactional proliferation of aunv Aéym
vuiv/ocot in Mark qualifies this phrase as a Markan

stereotype.
TévTa... T Notley suggested the author of Mark borrowed the phrase
OLULOP T LOLTOL “all the sins” from 1 Cor. 6:18 where we find ndv

apdpmuo (pan hamartéma, “every sin”) in proximity
with 10 mvedpa 10 dylov (to pnevma to hagion, “the holy
spirit”) and where the idea of sin against the Holy Spirit
occurs.*

Mark 3:30 |[&\eyov See &\eyov at Mark 2:16.

nvedpa axdBaptov |[See mvevpatt dxabapteo at Mark 1:23.

Mark 3:34  |mepifreydpevog See mepPreydpevoc at Mark 3:5.

10¢ See 10¢ at Mark 2:24.

43. See Sign of Yonah, Comment to L30. Cf. Pryke (136), who classified aunv as “Markan
Redactional Vocabulary.”

44. See R. Steven Notley, “The Sin Against the Spirit: Matt. 12:31-32; Mark 3:28-29: Luke
12:10,” JErusaLEM PErRSPECTIVE (2024) [https://www.jerusalemperspective.com/29044/].
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Mark 4:1

TV

See oA at Mark 2:1.

fp&ato dwdoke

The phrase fjp&arto dackey (“he began to teach™) appears
4xx in Mark (Mark 4:1; 6:2, 34; 8:31). The combination
fp&ato + dwdokew does not occur in Matthew or Luke.
Lindsey suggested that Mark picked up “began to teach”
from Acts 1:1 (§p&aro...01860kew),” the only other place
in NT where we find fip&ato + 610doKeLy.

See also fjp&arto knpvocew at Mark 1:45.

TP, TV
Odlhacoav...Ev Th
BaAdoon...mpog TNV
fdracoav

See mapa v Bdraccav thg ['aAthaiog at Mark 1:16.

®ote...kob o0t

See dote cvintely at Mark 1:27.

Mark 4:2 &v mapaforaig See év mapafolraic at Mark 4:11.
E\eyev See &\eyov at Mark 2:16.
&v M) 0ayt avtod |See &mi tf) odoyn avtod at Mark 1:22.

Mark 4:5 Kol g00h¢ See kai evBvg at Mark 1:10.

Mark 4:6 avétetlev 0 og  |Lindsey suggested that Mark worked an allusion to James

gxovpatiodn 1:11 (dvétetkev yap 0 fArog oLV 1@ Kavcwvi; “For the sun
rises with scorching heat”; NIV) into the Four Soils
parable.*

Mark 4:8 avEavopeva Matthew and Luke agree against Mark to omit the reference
to the seed “increasing.” Lindsey suggested that Mark
added av&dverv in order to allude to the three instances of
this verb in Acts where it refers to the word of God in-
creasing (Acts 6:7; 12:24; 19:20).*” Cf. Mark 4:14 where
Mark equates the seed with “the word.” The parallel in
Luke 8:11 reads, “the seed is the word of God.”

Mark 4:9 Eleyev See &\eyov at Mark 2:16.

Mark 4:10  |10ig dmoeka See Tovg dmdeka at Mark 3:16.

45. See Lindsey, HTGM, 54; LHNS, 71 §90.

46. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “Further Proof of Mark’s Dependence on Luke.”

47. Personal communication. Cf., Lindsey, HTGM, 54.
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Mark 4:11

Eleyev

See &heyov at Mark 2:16.

&v mapaforaig

In Luke the phrase é&v mapaporais (“in parables™) occurs
only once, in Luke 8:10, where the original meaning of
the saying probably had nothing to do with Jesus’ ratio-
nale for using story parables to illustrate his teachings. In-
stead, the phrase v mapafoloic probably originally meant
“in riddles” and the saying contrasted the hiddenness of
God’s redemptive power in former times with the visible
manifestations of his saving power in the time in which
Jesus and his contemporaries lived. The author of Luke
inserted the saying into the context of the Four Soils para-
ble because he misunderstood the phrase &v mapafoiaig
as a reference to Jesus’ pedagogical methods.*

The author of Mark picked up on Luke’s mistaken under-
standing of év mapafolais as a reference to story parables
and repeated this secondary usage (Mark 3:23; 4:2; 12:1).
The author of Matthew subsequently expanded the sec-
ondary usage of this phrase even further.

Mark 4:15

€000¢

See kai evdvg at Mark 1:10.

Mark 4:16

€000¢

See kai e0Bvg at Mark 1:10.

Mark 4:17

€000¢

See kai evBvg at Mark 1:10.

okavoaAilovTat

99 ¢6

In Luke the verb oxoavdaiilewv (“to trip,” “to ensnare’) oc-
curs 2xx, once in a DT pericope (Luke 7:23 // Matt. 11:6)
and once in a TT pericope (Luke 17:2 // Matt. 18:6 //
Mark 9:42). These examples demonstrate that when
okavdaAilewv occurred in his source(s) the author of Luke
was willing to accept it. In Mark oxavoaiilelv occurs 8xx
(Mark 4:17; 6:3; 9:42, 43, 45, 47; 14:27, 29). The author
of Matthew accepted all of Mark’s uses of cxovoaAilet,
but all but one of Mark’s uses of okavdoriCewv in TT lack
support from Luke (Mark 6:3 [= Matt. 13:57; cf. Luke
4:22]; 9:42 [= Matt. 18:6 // Luke 17:2]; 14:27 [= Matt.
26:31; cf. Luke 22:31-34], 29 [= Matt. 26:33; cf. Luke
22:31-34]). These data suggest that the author of Mark
was responsible for the proliferation of the the verb
okavoariletv in the synoptic tradition. In other words,
okovdaAiley in Mark is a Markan stereotype.®

Mark 4:21

E\eyev

See &leyov at Mark 2:16.

48. See our discussion in Mysteries of the Kingdom of Heaven, Comment to L19.

49. See Four Soils interpretation, Comment to L48.
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Mark 4:24  |&\eyev See &\eyov at Mark 2:16.

Mark 4:26  |€keyev See €heyov at Mark 2:16.
Mark 4:29  |e0v0vg See kai evBvg at Mark 1:10.
Mark 4:30  |&Aeyev See &\eyov at Mark 2:16.

Mark 4:31 |og kOkk® cwvanemg |Against Mark’s “as a mustard seed,” Luke and Matthew
agree to write opoia €0ty KOKK® cvamemc (“it is like a
mustard seed”; Matt. 13:31; Luke 13:19). Yet Luke and
Matthew both share the phrase d¢ kOKk® cvdmewng (“as a
mustard seed”) in the Boy Delivered from Demon peri-
cope (Matt. 17:20; Luke 17:6) in a verse omitted by the
author of Mark. It appears that Mark made up for this
omission by including the phrase in his paraphrase of the
Mustard Seed parable.™

Mark 4:32  |®ote dvvacOan See dote cvlnrely at Mark 1:27.

Mark 4:33  |éAdAel avtoig TOV  |See éhdAel avToig TOV AdYov at Mark 2:2.

Aoyov
Mark 4:34  |xot’ idlav See xat’ idiav at Mark 6:32.
Mark 4:35 |16 mépav The Gospel of Mark has four instances of t6 népav (“the

other side”) used substantively without a further qualifier
(e.g., Th¢ Baldoong [“of the sea”]). These occur in Mark
4:35; 5:21; 6:45; 8:13. By contrast, 10 tépav absent
qualifier never occurs in the Gospel of Luke.
Significantly, however, the first instance of 16 mépav
absent qualifier in Mark corresponds to the sole instance
of mépav in Luke where it occurs as part of the phrase &ic
10 épav TG AMpvng (“to the other side of the lake”; Luke
8:22).

Mark’s use of mépav in Mark 5:1 responds to Luke 8:22 in
another way. In Mark 5:1 we find the phrase &ig t0 népav
g Baldoong (“to the other side of the sea”). The noun
Oaracoa (“sea”) is Mark’s replacement for Luke’s Aun
(“lake”) in Mark 1:16 [2xx] (cf. Luke 5:1, 2); 5:13 (cf.
Luke 8:33). See mapa v 0dAaccav th)g ['aAtlaiog at
Mark 1:16.

Lindsey referred to Mark’s use of 16 népav as a Markan
stereotype.”’

50. See Mustard Seed and Starter Dough parables, Comment to L7.

51. See LHNC, 790. Cf. Pryke (137), who classified €ig 16 mépav as “Markan Redactional
Vocabulary.”
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Mark 4:37 |®ote fion See dote cvlntely at Mark 1:27.
veuileoHon
Mark 4:37  |1fj Borkdoon See mapa v 0GdAaccav g I'oAhaiog at Mark 1:16.
Mark 4:41  |&keyov See &\eyov at Mark 2:16.
1N BdAacca See mapa v Bdraccav thg ['aAtiaiog at Mark 1:16.
Mark 5:1 16 TEPQAV See 16 mépav at Mark 4:35.
g OaAdoong See mapa v 0dAaccav thg ['aAtlaiog at Mark 1:16.
Mark 5:2 €00Vg See kai €00vg at Mark 1:10.
wvedpatt akafapte [See mvevpatt dxabapte at Mark 1:23.
Mark 5:4 kai ovdeic ioyvev  [Mark’s statement that “no one was able to subdue” the pos-
aOTOV SOUACHL sessed man is reminiscent of James’ assertion that “no
one is able to subdue the tongue” (James 3:8). Mark 5:4
and James 3:7-8 are the only NT passages in which the
verb dapdlev (“to subdue”) appears. It is possible that the
author of Mark alluded to James 3:7-8 when he composed
Mark 5:4.
Mark 5:8 E\eyev See &\eyov at Mark 2:16.
10 TVEDUA TO See mvebpott akabdpto at Mark 1:23.
axabaptov
Mark 5:10 |moAAd See moALd at Mark 1:45.
Mark 5:13 |t mvebpota to See mvedpott akabdpto at Mark 1:23.
axabopta
elg v See mapa v Bdraccav thg ['aAthaiog at Mark 1:16.
fBdhaccav...&v Th
BaAdoon
Mark 5:15  |Bewpodowv See dtav avtov €0edpovv at Mark 3:11.
Mark 5:16  |dmynoavto In NT, the verb dmmyeicOou (“to describe”) is confined to
oOTOIG... TG Mark (Mark 5:16; 9:9), Luke (Luke 8:39; 9:10), Acts

(Acts 8:33; 9:27; 12:17) and Hebrews (Heb. 11:32). The
phrase dmynoavto avtoic nd¢ (“he described to them
how’) occurs at Acts 9:27 and Acts 12:17, where people
describe how the Lord had miraculously intervened in
their lives. Mark may have picked up this phrase from
Acts and decided to use it in Mark 5:16.

52. See Possessed Man in Girgashite Territory, Comment to L26-27.
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Mark 5:17

fp&avto
TOPOKOAETY

See fip&arto knpvoocewy at Mark 1:45.

Mark 5:20

fp&ato Knpvocew

See fipEarto knpvoocew at Mark 1:45.

Mark 5:21

dmepAoavTog... £V
@ TAOIW®

9 ¢¢

The verb diamepdv (“to go over,” “to cross”) occurs 6xx in
NT (Matt. 9:1; 14:34; Mark 5:21; 6:53; Luke 16:26; Acts
21:2). Lindsey suggested that Mark picked up “crossing
over...in the boat” from Acts 21:2, where Paul finds a ship
and crosses over to Phoenicia (kai ebpdvteg mhoiov
Sromepdv i Dowvikny).”

AV

See mwaAw at Mark 2:1.

10 TEPAV

See 16 mépav at Mark 4:35.

Tapa v BdAaccov

See mapa v 6dAaccav thg Iodhaiog at Mark 1:16.

Mark 5:22

glc TV
APYLCVVAY DYV

The author of Mark used the formula €ic + genitive to des-
ignate an individual belonging to a particular group 11xx
(Mark 5:22; 6:15; 8:28; 9:17, 37; 12:28; 13:1; 14:10, 20,
43, 66). The Gospels of Luke and Matthew agree together
against Mark’s use of this formula 8xx. Matthew accepts
the €ic + genitive formula from Mark 3xx (Matt.16:14 [/
Mark 8:28]; 26:14 [// Mark 14:10], 47 [// Mark 14:43]).
The instance in Mark 14:43 is the only one with which
Luke agrees (// Luke 22:47). Despite the overwhelming
Lukan-Matthean agreement against Mark’s €i¢ + genitive
formula neither author was against this construction in
principle. Matthew has it 3xx without Mark’s support
(Matt. 18:28; 25:40; 26:51). Luke has it 3xx without
Mark’s support (Luke 15:15, 19, 26) and it appears once
in Acts 23:17.>*

The combination of high frequency in Mark but almost total
lack of agreement with Luke despite Luke’s willingness
to use the formula elsewhere fits the profile of a Markan
stereotype.

Mark 5:23

TOAG

See moALG at Mark 1:45.

Mark 5:28

Eleyev

See &\eyov at Mark 2:16.

Mark 5:29

Kai g00hg

See kai evBvg at Mark 1:10.

53. See LHNC, 205.

54. See Temple’s Destruction Foretold, Comment to L5.
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Mark 5:30

Kol g00h¢

See kai evBvg at Mark 1:10.

E\eyev

See &\eyov at Mark 2:16.

Mark 5:31

E\eyov

See &\eyov at Mark 2:16.

Mark 5:32

neplePAEMETO

See nepiPreydpevog at Mark 3:5.

Mark 5:34

Oraye €ig eipvmyv

Luke’s parallel has mopgbvov &ig eiprivnv (“go in peace”;
Luke 8:48). Lindsey noted that opposite mopgvesOat in
Luke, Mark normally supplies a synonym. Lindsey sug-
gested that Mark’s wording in 5:34 may have been influ-
enced by James 2:16 (Ondyete &v gipfjvn; “go in peace”).”
James 2:14-17 criticizes faith without deeds, such as say-
ing to someone in need “go in peace” while doing nothing
to alleviate his or her suffering. Mark 5:34 emphasizes
that it was faith that made the woman well, and Jesus says
“g0 1n peace” only after the woman’s suffering has been
addressed.

Mark 5:38

Oewpel

See dtav avtov €Bedpovv at Mark 3:11.

TOAMG

See moAAG at Mark 1:45.

Mark 5:40

avTOg 08 EKPalmv
TOVTOG

In the Raising of Yair’s Daughter, Mark and Matthew de-
scribe Jesus sending everyone outside (Mark 5:40; Matt.
13:25), but this detail is absent in Luke (cf. Luke 8:53).
Acts 9:40, however, describes Peter sending everyone
outside (ékParav d¢ EEm mavtag) in the story of Dorcas
(Tabitha). It is possible that Mark picked up the idea of
sending everyone outside from Acts 9:40 and that
Matthew copied this detail from Mark.

Mark 5:41

KpOTNoog ThG XEPOS

See kpatnoag th¢ xepog at Mark 1:31.

ToaABa kovp

Lindsey suggested that TaA8a kovp (a Greek transliteration
of an Aramaic phrase meaning “Little girl, arise!”’) was
inspired by the similar command, Tap9d dvactnot
(“Tabitha, arise!”), in Acts 9:40. Lindsey noted that if his
suggestion is correct, then it would suggest that the author
of Mark knew Aramaic.

Mark 5:42

Kai g00hg

See kai evBvg at Mark 1:10.

55. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “Further Proof of Mark’s Dependence on Luke.”
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Mark 5:43

oleoteilato

dwaotédre (“to command”) is one of Mark’s stereotypical
words. It occurs 1x in Matthew, 5xx in Mark and 0xx in
Luke. Outside the Synoptic Gospels dtaotéAAey occurs
only in Acts 15:24 and Heb. 12:20. Matthew and Luke
agree against Mark to omit diactéAdev 3xx (Matt 9:26
and Luke 8:56 opposite Mark 5:43; Matt. 16:6 and Luke
12:1 opposite Mark 8:15; Matt. 17:9 and Luke 9:37 oppo-
site Mark 9:9). Matthew’s single instance of dtuotéAAewy
is not in agreement with the parallels in Mark 8:30 and
Luke 9:21.%°

TOAAG,

See moAL& at Mark 1:45.

Mark 6:2

fp&ato dddokey

See fip&Earto knpvooewy at Mark 1:45. See also fip&ato
dwdokewy at Mark 4:1.

Mark 6:3

gokovoorilovto

See okavoorilovton at Mark 4:17.

Mark 6:4

Eleyev

See &€heyov at Mark 2:16.

Mark 6:7

TOVG dMOEKQ

See tov¢ dmoeka at Mark 3:16.

fp&ato avTovg
ATOCTEAAEY

See fip&arto knpvocew at Mark 1:45.

TAV TVELUATOV TAV
axobapTmv

See mvebpott dkabdpto at Mark 1:23.

56. Cf. Pryke (136), who classified diaotéAdety as “Markan Redactional Vocabulary.”

- 26 -




Mark 6:9

VTOOEDEUEVOVG
COVOAALL

Whereas Mark permits the apostles to wear sandals, Luke

10:4 and Matt. 10:10 record a prohibition against wearing
shoes. The phrase “strap on sandals” occurs only twice in
NT: in Mark’s version of the Conduct on the Road peri-
cope (Mark 6:9) and in Luke’s account of Peter’s rescue
from prison (Acts 12:8). Some scholars have suggested
that Mark modified the list of prohibited items in the Con-
duct on the Road pericope in order to permit the items
mentioned in Exod. 12:11 that the Hebrew slaves had
with them when they ate the Passover lamb.”” Luke’s sto-
ry of Peter’s escape not only takes place at Passover, but
it draws heavily on the vocabulary of Exod. 12.%* Perhaps
the author of Mark borrowed “strap on sandals” from
Acts 12:8 in order to point backward to the Exodus and
forward to the story of Peter.”

Mark 6:10

Eleyev

See &heyov at Mark 2:16.

Mark 6:11

gxTvagote

Matthew follows Mark in the use of éxtivdcoev (Matt.
10:14) for “shake off the dust,” whereas Luke employs
the verb dmotivdcoewv (Luke 9:5). Remarkably, however,
in Acts we find éxtivdooev used to describe Paul’s wip-
ing the dust from his feet (Acts 13:51; cf. 18:6).

Mark 6:13

fAewpov Eraim

aleipew (“to anoint”) occurs 9xx in NT (Matt. 6:17; Mark
6:13; 16:1; Luke 7:38, 46 [2xx]; John 11:2; 12:3; James
5:14). But only in Mark 6:13 and James 5:14 are the sick
said to be anointed with oil. Lindsey suggested that Mark
borrowed fjAelpov élaiem from the phrase dAeiyovteg
aOTOV EAai@ &v T@ ovopatt Tod kvpiov (“anointing him
with oil in the name of the Lord”) in James 5:14.%

Mark 6:14

gleyov

See &€heyov at Mark 2:16.

Mark 6:15

Eleyov (2xx)

See &heyov at Mark 2:16.

gl TV TPOPN TRV

See €ic T®V dpyiovvaydyny at Mark 5:22.

57. See our discussion in Sending the Twelve: Conduct on the Road, Comment to L66.

58. See Daniel R. Schwartz, Agrippa I: Last King of Judea (Tiibingen: Mohr [Siebeck], 1990),
120 n. 51, n. 53.

59. See Sending the Twelve: Conduct on the Road, Comment to L73.

60. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “Further Proof of Mark’s Dependence on Luke”; cf. Bacon, The Beginnings of the
Gospel Story, 66.
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Mark 6:16  |&keyev See &heyov at Mark 2:16.
Mark 6:17  |ékpdtnoev tov See kpatoag Thg xepog at Mark 1:31.
Todvvnv
dLinmov tod The author of Mark’s erroneous identification of Herodias’
0.0EAPOD 0 TOD first husband as Philip has long been noted by scholars.
Lindsey’s hypothesis offers a satisfying explanation of
how the author of Mark came to make this blunder. Luke
3:1 is the only other verse in the New Testament to con-
tain the phrase ®\inmov T0D AdeAPoD avTOD, the an-
tecedent of avtod in Luke 3:1being none other than Herod
Antipas. Supposing, as Lindsey’s theory does, that Mark
was intimately acquainted with Luke’s Gospel, the author
of Mark could easily have drawn the mistaken inference
that the brother of Herod who was married to Herodias
must be Philp, the only person mentioned as being
Herod’s brother in Luke.
Mark 6:18  |&keyev See &heyov at Mark 2:16.
Mark 6:20 |moALG See moALG at Mark 1:45.
Mark 6:23  |Emg fuicovg Tic Mark may have picked up the promise of “up to half my
Bactieiog pov kingdom” from Esther 5:3 (§mg 10D Mpicovg t1ig
Bacireiog pov; cf. Esth. 7:2).°! Matthew’s parallel is “he
promised with an oath to give her whatever she might
ask” (Matt. 14:7: 60gv pued’ pkov OUOAOYNGEY aDTH
dodvat O €av aitnontat).
Mark 6:25  |€060¢ See kai evBvg at Mark 1:10.
Mark 6:27  |xoi e000g See kai evBvg at Mark 1:10.
Mark 6:31 |xat’ idiov See kat’ idiov at Mark 6:32

61. See Bacon, The Beginnings of the Gospel Story, 75; David Flusser, “A New Portrait of
Salome,” under the subheading “The Salome Story through the Pens of Matthew and Mark.”
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Mark 6:32

Kot 1diav

The phrase kot 1diav is an example of a Markan
stereotype.®® In Luke this phrase occurs twice (Luke 9:10;
10:23), and in both instances kot idiav is probably edito-
rial. In Mark xat’ idiav occurs 7xx: Mark 4:34; 6:31; 6:32
(= Luke 9:10); 7:33; 9:2; 9:28; 13:3.® The reason Mark
did not copy the second instance of Luke’s kat’ idiav
(Luke 10:23) is that Mark omitted the Blessedness of the
Twelve pronouncement, which Luke 10:23 introduces.
Nevertheless, the author of Mark was clearly enamored of
the idea that Jesus spoke privately to his disciples. He
therefore repeatedly worked this theme into his Gospel.
The Gospel of Matthew subsequently inherited the theme
of privacy from Mark. In Matthew’s much longer Gospel
kat’ 16iav occurs 6xx, mostly in agreement with Mark:
Matt. 14:13 (= Mark 6:32 // Luke 9:10); 14:23; 17:1 (=
Mark 9:2; cf. Luke 9:28); 17:19 (= Mark 9:28); 20:17;
24:3 (= Mark 13:3, cf. Luke 21:7).

Mark 6:34

gomhayyvictn

See omhayyvicbeic at Mark 1:41.

fp&ato ddoke

See fip&arto knpvocew at Mark 1:45. See also fjp&ato
dwaokewy at Mark 4:1.

TOALA

See woALd at Mark 1:45.

Mark 6:35

E\eyov

See &\eyov at Mark 2:16.

Mark 6:45

Kot g00H¢

See kai evOvg at Mark 1:10.

10 TEPAV

See 16 mépav at Mark 4:35.

Mark 6:47

&V Héo® THG
BaAdoong

See mapa v 0GdAaccav thg IoAlhaiog at Mark 1:16.

Mark 6:48

0 fvepog évavtiog
a0TOlg

gvavtiog (“against”) occurs 8xx in NT (Matt. 14:24 // Mark
6:48; Mark 15:39; Acts 26:9; 27:4; 28:17; 1 Thess. 2:15;
Titus 2:8). Lindsey suggested that Mark picked up the
phrase “the wind was against them” from Acts 27:4,
where Luke writes, “for the winds were against us” (3w
70 100G Gvépovg givat évavtiong).*

émi g Baddoong

See mapa v Bdraccav thg ['aAtlaiag at Mark 1:16.

Mark 6:48

émi ¢ Oaddoong

See mapa v Bdraccav th)g ['aAthaiog at Mark 1:16.

62. See Lindsey, LHNC, 467.

63. Cf. Pryke (137), who classified kat’ 1diav as “Markan Redactional Vocabulary.”

64. See Lindsey, LHNC, 333.
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Mark 6:50  |€060¢ See kai evBvg at Mark 1:10.
Mark 6:53  |dwamepdcavteg See diamepacavtoc...&v T@ mAoim at Mark 5:21.
Mark 6:54  |e0v0vg See kai evBvg at Mark 1:10.
Mark 6:55 |fjpEavro...ept- See fip&ato knpvccety at Mark 1:45.
QEPELY
101G KpoPdrTolg See 10v kpapatrov at Mark 2:4.
Mark 7:3 KPOTOOVTEG TNV See kpatoag Thg xepog at Mark 1:31.
TapAd0cLY
Mark 7:4 napélafov kpatelv | See kpatnooag thg xewpoc at Mark 1:31.
Mark 7:6 KOADG The author of Mark introduces a quotation from Isaiah with
EMPOPNTEVGEV the words, “Well did Isaiah prophesy concerning you
"Hoalog mepi dudv hypocrites...,” which is reminiscent of Paul’s introduction
1OV VTOKPLTOV of an Isaiah quotation in Acts: KaA®G TO Tvedua TO dylov
EMdAnoev 010 ' Hoalov oD Tpo@niTou TPOg TOVG TUTEPAG
vudv (“Well did the Holy Spirit speak through Isaiah the
prophet to your fathers...”; Acts 28:25). Lindsey suggest-
ed that Mark’s introductory formula was inspired by the
formula he found in Acts.”
Mark 7:8 KPOTETE TNV On kpateiv as a Markan stereotype, see kpatnoog TG
TapAdocLY YeWPOg at Mark 1:31.
Mark 7:9 E\eyev See &\eyov at Mark 2:16.
Mark 7:14  |méAwv See méAwv at Mark 2:1.
Eleyev See &Leyov at Mark 2:16.
Mark 7:20  |&Aeyev See &\eyov at Mark 2:16.
Mark 7:25  |€060¢ See kai evBvg at Mark 1:10.
nvedua akdbaptov |[See mvevpatt axabdapto at Mark 1:23.
Mark 7:27 |&\eyev See &\eyov at Mark 2:16.
Mark 7:31 |mdAwv See méAwv at Mark 2:1.
eig v Bdhaccav  |See mopd v 0dAaccav thg Iolhaiog at Mark 1:16.
¢ [N'oAthaiog
Mark 7:33  |xot’ idilav See xat’ idiav at Mark 6:32.

65. See LHNC, 522.
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Mark 7:36  |deoteilato See dieoteidarto at Mark 5:43.
OlecTéAMAETO See oteoteirato at Mark 5:43.
Mark 8:1 TéAv See méAwv at Mark 2:1.
Mark 8:2 omAayyviCopon See omhayyvicOeig at Mark 1:41.
Mark 8:3 &V 1) 00® The phrase &v 1] 00 (“in the way”) occurs 6xx in Mark

(Mark 8:3, 27; 9:33, 34; 10:32, 52) and 6xx in Luke (Luke
9:57; 10:31; 12:58; 19:36; 24:32, 35), but Luke and Mark
never agree to write &v Tf] 00¢ in parallel with one anoth-
er. Matthew and Luke agree against Mark to omit this
phrase 4xx (Matt. 16:13 and Luke 9:18 against Mark
8:27; Matt. 18:1 and Luke 9:46 against Mark 9:33; Matt.
18:1 and Luke 9:46 against 9:34; Matt. 20:34 and Luke
18:43 against Mark 10:52). These observations led Lind-
sey to conclude that the author of Mark picked up év i)
00® from the portions of Luke he omitted, and inserted &v
] 060G at other points in his Gospel where it was absent
in Luke’s parallel.®

66. See LHNC, 684.

-31-




Mark 8:6

e0YOPLOTHCOG
gxhaoev

Only Mark and Matthew relate the Feeding 4,000 story. In
the Feeding 5,000 story all three synoptic authors agreed
to use the verb gvAoyeilv (“to bless™) to describe Jesus
blessing God before the meal (Matt. 14:19; Mark 6:41;
Luke 9:16). Apart from Mark 8:6 and its parallel in Matt.
15:36, the precise phrase edyopiotioag Ekhacey (“giving
thanks he broke™’) occurs in only two other NT passages,
both of which describe Jesus’ “Last Supper” (Luke 22:19;
1 Cor. 11:24; cf. Acts 27:35).

It is possible that Mark picked up this eucharistic vocabu-

lary from one (or both) of these sources and added it to
the Feeding 4,000 story, which Matthew later copied.

Note, too, that in the Feeding 5,000 story Luke and Mark

use a different verb for breaking (katoxAdv; Mark 6:41;
Luke 9:16) than that which Mark and Matthew used in the
Feeding 4,000 story (kAdv; Matt. 15:36; Mark 8:6). The
verb kotaxAdv does not appear anywhere else in the NT,
but kAdv appears 14xx in NT (Matt. 14:19 [Feeding
5,000]; Matt. 15:36 = Mark 8:6 [Feeding 4,000]; Mark
8:19 [referring to Feeding 4,000]; Matt. 26:26 = Mark
14:22 = Luke 22:19 [Last Supper]; Luke 24:30 [Em-
maus]; Acts 2:46; 20:7, 11; 27:35; 1 Cor. 10:16 [referring
to the Lord’s Supper.]; 1 Cor. 11:24 [referring to the
Lord’s Supper]). We also find the term kAdo1g 10D dptov
(“breaking of bread”) in Luke 24:35 and Acts 2:42, but no
where else in the NT. It appears that in the Feeding 5,000
story Luke did not adapt the wording of his source to his
preferred vocabulary for the breaking of bread. Mark’s
version of the Feeding 4,000, on the other hand, does ap-
pear to have been adapted to incorporate eucharistic lan-
guage that is particularly characteristic of Luke-Acts.

Mark 8:10

Kol g00H¢

See kai evBvg at Mark 1:10.
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Mark 8:11

fp&avto culintelv

See fip&arto knpvooew at Mark 1:45. Mark 8:11 is one of
three places where Mark and Luke agree to use dpyew +
infinitive.

nePpaloviec aTOV

In the Gospel of Luke the verb melpalewv (“to test,” “to
tempt”) occurs twice: once in the temptation narrative
(Luke 4:2) and once in a verse written to explain the
meaning of Jesus’ statement that his generation sought for
a sign (Luke 11:16). It seems likely that the author of
Luke wished to imply that demanding a sign from Jesus
was equivalent to the devil’s tempting suggestions that Je-
sus should prove that he truly was the Son of God.

In Mark the notion that fellow human beings tested or tem-
pted Jesus is expanded beyond the Sign of Yonah peri-
cope (Mark 8:11), appearing in On Divorce (Mark 10:2)
and Paying Tribute (Mark 12:15). The author of Matthew
expanded the temptation motif even further. In addition to
Sign of Yonah (Matt. 16:1), On Divorce (Matt. 19:3) and
Paying Tribute (Matt. 22:18), the temptation motif also
occurs in Torah Expert’s Question (Matt. 22:18).

Mark 8:12  |aunv Aéym vuiv See aunv Aéyw vuiv at Mark 3:28.
Mark 8:13  |mohwv See mdAv at Mark 2:1.
10 TEPAV See 16 mépav at Mark 4:35.
Mark 8:15 |deotédreTo See oteoteiraro at Mark 5:43.
Mark 8:21  |&Aeyev See &Leyov at Mark 2:16.
Mark 8:24  |&Aeyev See &Leyov at Mark 2:16.
Mark 8:25  |méhwv See mdAv at Mark 2:1.
Mark 8:27  |év i) 00® See év 11} 00¢ at Mark 8:3.
Mark 8:28 |&ic t@v mpopntdv  [See gic TV dpyicvvaydymv at Mark 5:22.
Mark 8:31 |fjp&ato dwddokew  |See fipEarto knpvooewy at Mark 1:45. See also fip&ato
dwdokewy at Mark 4:1.
TOAAGL See moALd at Mark 1:45.
Mark 8:32  |tOv Adyov EAdAe See éLdidel avtoic TOv Adyov at Mark 2:2.
fp&ato EmTipdv See fip&arto knpvooew at Mark 1:45.
Mark 8:35 |10D edayyeriov See tod evayyeiiov at Mark 1:1.

-33-




Mark 9:1

Eleyev

See &heyov at Mark 2:16.

auny Aéym vuiv

See aunv Aéyw duiv at Mark 3:28.

&v duvapet

Matthew and Luke agree against Mark to omit €v duvapet
(“in power”’; Matt. 16:28; Luke 9:27). Lindsey suggested
that Mark added this detail under the influence of Luke
21:27, where we read, dyovtat TOv vidv 10D dvOpdmTov
Epyouevov &v vepéAn peta dvvaueng (“they will see the
Son of Man coming in a cloud with power”).

Mark 9:2

Kot 1diav

See kot 1diav at Mark 6:32.

Mark 9:8

nepPAeyauevol

See mepiPreyapevog at Mark 3:5.

Mark 9:9

Ol1E0TEIATO

See deoteilato at Mark 5:43.

Mark 9:10

OV AOYOV
gkpdtnoav

See kpatnoag tic yepog at Mark 1:31.

Mark 9:12

TOAG.

See moAl& at Mark 1:45.

Mark 9:15

Kai g00vg

See kai €00vg at Mark 1:10.

€€eapupndnoav

gx0aupeiv (“to be alarmed”) occurs 4xx in NT (Mark 9:15;
14:33; 16:5, 6). Lindsey supposed that Mark modeled
Mark 9:15 on the basis of Acts 3:11,%” where the only in-
stance of the adjective &kBappog in NT appears:
Kpatodvtog 6¢ avtod tov [Tétpov kai tov Todvvny
oLVESpapEV TTAG O AaOG TPOG AOTOVG ML T 6TOd TH)
KaAovpévr Zoropdvtog EkBappor (“While he clung to
Peter and John, all the people ran together to them in the
portico called Solomon’s, astounded”; RSV).

Compare Mark 9:15: kai €000¢ g 6 OyAog 106VTEG AOTOV
€€eBappndnoav, kai mpootpéyovteg Nomalovto avTdv
(“And immediately all the crowd, when they saw him,
were greatly amazed, and ran up to him and greeted him”;
RSV). After this initial use of ék0aupeiv in the Gospel of
Mark, it became a Markan stereotype.

Mark 9:17

T ~
€1g &k 10D OyAov

See €ic TV dpyiovvaydywy at Mark 5:22.

Mark 9:20

Tved oL

See mvedpott akabdpto at Mark 1:23.

€000¢

See kai evdvg at Mark 1:10.

67. See LHNC, 316.
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Mark 9:22  |Borifncov nuiv In only two places in NT do we find the exact phrase
BonOnoov nuiv (“Help us!”): Mark 9:22 and Acts 16:9,
where we read of Paul’s dream in which a man from
Macedonia says, “Help us!” Perhaps the author of Mark
wished to echo the words in Paul’s dream in his story of
the boy afflicted by a demon.

omAayyvicOeig See omhayyvicbeic at Mark 1:41.

Mark 9:24  |e000¢ See kai e00vg at Mark 1:10.

Eleyev See &heyov at Mark 2:16.

Mark 9:25  |T® mvevpatt @ See mvedpott akabdpte at Mark 1:23.

aKaBapT®

Mark 9:26  |moArd See moAAd at Mark 1:45.

®oTE TOLG TOAOVG | See dote cuintelv at Mark 1:27.
Aéyewv

Mark 9:27  |kpatioog ThHg xepos | See kpatnocag Thg xepog at Mark 1:31.

Mark 9:28  |xat’ idlav See kat’ idiav at Mark 6:32.

Mark 9:31 |&\eyev See &\eyov at Mark 2:16.

Mark 9:33  |év 1] 00® See év 11} 00@ at Mark 8:3.

Mark 9:34  |€v 1) 00® See &v 11} 00® at Mark 8:3.

Mark 9:35  |100g ddbdeKa See tov¢ dmdoeka at Mark 3:16.

Mark 9:37  |&v t®Vv T0100T®V See €ic IOV dpyiovvaydyny at Mark 5:22.

Todiov

Mark 9:41  |aunv Aéym duiv See aunv Aéyw vuiv at Mark 3:28.

Mark 9:42  |okavdairion See oravoarilovtar at Mark 4:17.

Mark 9:43  |oxavdaAiln See okavoaiilovton at Mark 4:17.

€1G 10 TOp 1O The only other instance of mdp doPeotov (“unquenchable
doPeoctov fire”) in NT is in the DT pericope Purifying the Threshing
Floor (Matt. 3:12 // Luke 3:17). Whereas the author of
Mark omitted this saying of John the Baptist, it appears
that he remembered the phrase “unquenchable fire” and
inserted it into Mark 9:43.
Mark 9:45  |okavdaAiln See okavoarilovton at Mark 4:17.
Mark 9:47  |okavooailn See okavoaiilovton at Mark 4:17.
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Mark 10:1

oA (2xX)

See oA at Mark 2:1.

Mark 10:2

nepaloviec aToOV

See mepalovteg avtov at Mark 8:11.

Mark 10:10

AV

See mwdAw at Mark 2:1.

Mark 10:15

apnv Aéym vuiv

See aunv Aéyo vuiv at Mark 3:28.

Mark 10:19

Mn) dmoctepnong

amootpépewy (“to defraud”) occurs 6xx in NT (Mark 10:19;
1 Cor. 6:7, 8; 7:5; 1 Tim. 6:5; James 5:4), while the nega-
tive imperative forms of dmoctpépev occur only in Mark
10:19 (un dmootepnong) and 1 Cor. 7:5 (un dmootepeite).
The source for Mark’s insertion of “do not defraud” is not
clear, since this prohibition does not appear in the Ten
Commandments. Lindsey believed that the negative im-
perative in 1 Cor. 7:5 inspired Mark’s insertion of this
commandment at Mark 10:19.

The only instance of dmoctpépetv in the Pentateuch is
Exod. 21:10: éav 6& GAANVY AAPN E0vTd Ta 0é0vTa Kol TOV
ipatiopov kol v ooy avtig o0k arnootepioet (“And
if he takes another [wife] to him, he shall not withhold her
necessities and clothing and marital rights”; NETS). The
other examples of dmootpépety in LXX are: 4 Macc. 8:23;
Sir. 4:1; 29:6, 7; 34:21, 22; Mal. 3:5. It is possible that
Mark was inspired by Mal. 3:5, for there we read:

Kol Eo0p0n HAPTLG TOLG L TAG POPUAKOVS Kol £l
T0G potyaridag kol &ml ToLg dpvvovVTaG TM OVOLOTL
LoV €7l yendeL Kal £ml TOVC AmocsTEPOVVTOG LSOOV
mebwtod

I will be a swift witness against the sorceresses and
against the adulteresses and against those who swear

by my name falsely and against those who defraud the
hired worker of his wages.... (NETS)

Compare to Mark 10:19:
Mn| povedong, M) potyevonc, Mn kiéync, Mn
yevdopaptupnons, M drootepniong
Do not murder. Do not commit adultery. Do not steal.
Do not testify falsely. Do not defraud.

Mark 10:23

nepPAeydpevog

See mepiPreyapevog at Mark 3:5.

Mark 10:24

AV

See mwoAw at Mark 2:1.

Mark 10:28

fp&oto Aysv

See fip&arto knpvooewy at Mark 1:45.

Mark 10:29

apny Aéym vuiv

See aunv Aéyw duiv at Mark 3:28.

10D gvayyeliov

See tod evayyeiiov at Mark 1:1.
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Mark 10:32

&v Tii 000

See &v 11} 00@ at Mark 8:3.

TOAY

See mwdAw at Mark 2:1.

TOVG OMDOEKA

See Tovg dmdeka at Mark 3:16.

fp&ato avtoig

See fip&ato knpvccety at Mark 1:45.

Aéyewv
Mark 10:41 |fp&avto ayoavaktely |See ip&ato knpvocewy at Mark 1:45.
Mark 10:47 |fp&ato kpdlev kai |See fip&ato knpvocey at Mark 1:45.
Aéyewv
Mark 10:52 |koi €060¢ See kai evbvg at Mark 1:10.
&V 1) 00® See év 11} 00¢ at Mark 8:3.
Mark 11:2 kol g000¢ See kai e00vg at Mark 1:10.
Mark 11:3 kol g000¢ See kai e00vg at Mark 1:10.
TaALY See mdAv at Mark 2:1.
Mark 11:5 |&keyov See €heyov at Mark 2:16.
Mark 11:11 |mepiPreydpevog See mepiPreyapevog at Mark 3:5.
TOV 0DOEKQL See tov¢ dddeka at Mark 3:16.

Mark 11:15 |fjpEato éxParirerv  |See fipEato knpvocetv at Mark 1:45. Mark 11:15 is one of
three places where Mark and Luke agree to use dpyew +
infinitive.

Mark 11:17 |&Aeyev See &\eyov at Mark 2:16.

Mark 11:18 |émi 1} ddayf) avtod |See &l Tf) ddoyf avtod at Mark 1:22.

Mark 11:21 |ioe See 10¢ at Mark 2:24.

Mark 11:23 |dunv Aéym duiv See aunv Aéyo duiv at Mark 3:28.

un| dtokpiof

Lindsey suggested that Mark picked up “do not doubt” from
James 1:6 (undgv drakpivopevoc). See the entry to Mark
11:24.%

68. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “Further Proof of Mark’s Dependence on Luke.”
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Mark 11:24 |navta doa Lindsey suggested that the author of Mark crafted Mark

npocevyece Kol 11:23-24 so as to echo James 1:5-6.* According to Lind-
aitelobe, motevete | sey, Mark’s statement, “whenever you pray and ask, have
Ot éAdPete, Kol faith that you have received, and it will be to you,” may
gotal LUV have been influenced by the phrases aiteito d¢ &v miotel

(“but ask in faith”; James 1:6) and kai 6o6MceTon adTd
(“and it will be given to him”; James 1:5). Notice that in
Mark 11:23 and James 1:6 we find references to the
Odlacoa (“sea’”). Mark 11:20-26 has no parallel in Luke,
but it is partially paralleled in Matt. 21:19-22.

69. See Lindsey, “Measuring the Disparity Between Matthew, Mark and Luke,” under the
subheading “Further Proof of Mark’s Dependence on Luke.”
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Mark 11:25

el T &xete Kotd
TIVOG

It is possible that Mark 11:25 is based on the source of
Matt. 5:23-24. In Mark 11:25 we read, “And whenever
you stand praying, forgive, if you have anything against
any one; so that your Father also who is in heaven may
forgive you your trespasses” (RSV), whereas in Matt.
5:23-24 we find, “So if you are offering your gift
[Tpocpépnc TO ddPOV] at the altar, and there remember
that your brother has something against you [&yet Tt koTdl
oco?], leave your gift there before the altar and go; first be
reconciled to your brother, and then come and offer your
gift [tpocpepe 10 dDpoV]” (RSV). If so, then Mark signif-
icantly changed the focus of the original saying in two im-
portant ways. First, Mark changed the saying from a com-
mand to make amends for one’s own wrongdoing into a
command to forgive someone else. Second, Mark de-Ju-
daized the saying, turning a specifically Jewish activity
(sacrificing in the Temple) into a universal activity

(prayer).

Lindsey suggested that Mark’s revision of the saying may
have been influenced by Luke’s account of Paul’s trial be-
fore Felix, where Paul declares, € 11 £yotev mpog gué (“if
they have something against me”’; Acts 24:19). Prior to
this declaration, Paul described how he had been wrongly
accused while presenting offerings (rpocs@opdc) in the
Temple (Acts 24:17). Thus, Paul’s offering had been in-
terrupted not because he had done something wrong, but
because other people had falsely accused him.

If Lindsey’s suggestion is correct that Mark 11:25 is a mod-
ified version of the saying found in Matt. 5:23-24, and
that the change of the saying’s focus from seeking for-
giveness to offering forgiveness was motivated by Mark’s
desire to conform the saying to Paul’s experience in the
Temple, then the absence of the Temple motif in Mark
11:25 is all the more remarkable. On the other hand, since
Mark’s focus is on the need to forgive, the universalizing
of the saying need not be attributed to anti-Jewish feeling.
To the contrary, if Mark expected his readers to catch the
allusion to Paul’s experience in the Temple, then the re-
worked version of Jesus’ saying is distinctly conciliatory
toward the Jewish people.

Mark 11:27 |méiwv See méAwv at Mark 2:1.
Mark 11:28 |&Aeyov See &Leyov at Mark 2:16.
Mark 12:1  |fjp&oto avtoig v See fip&arto knpvooew at Mark 1:45. Mark 12:1 is one of

Topoforoic AaAeTv

three places where Mark and Luke agree to use dpyew +
infinitive.
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Mark 12:4  |mdAiwv See oA at Mark 2:1.
Mark 12:12 |é{ntouv atov See kpatnoag ¢ xepog at Mark 1:31.
Kpatfoot

Mark 12:15 |11 pe mepalete See mepalovteg avtdv at Mark 8:11.

Mark 12:28 |eic 1@V ypoppotéov |See eic TV dpyiovvaydyny at Mark 5:22.

Mark 12:35 |&\eyev See &\eyov at Mark 2:16.

Mark 12:38 |év 1] dudayfi adtod |See €mi ti) S1dayT] avtod at Mark 1:22.

Eleyev See &Leyov at Mark 2:16.

Mark 12:41 |é0empet See dtav avtov €Bedpovv at Mark 3:11.

Mark 12:43 |aunv Aéym duiv See aunv Aéyw duiv at Mark 3:28.

Mark 13:1 |&ic TV padntdv See &l TdV dpyrovvaydyov at Mark 5:22.

ovTod
i0¢ See 16¢ at Mark 2:24.

Mark 13:3  |xot’ idlov See kot 1diav at Mark 6:32.

Mark 13:5 |fp&ato Aéyewv Ssee fip&ato knpvooetly at Mark 1:45.

Mark 13:7 || Opogicbe There are only three instances of Opociv in NT (Matt. 24:6 //
Mark 13:7; 2 Thess. 2:2). Lindsey suggested that Mark
changed Luke’s un mron0fjte (“do not be terrified”; Luke
21:9) to un Bpocicbe (“do not be disturbed”) in order to
allude to 2 Thess. 2:2 where, in a discussion about Jesus’
return, Paul tells his readers unde 6pocicOou (“do not be
disturbed”).”

Mark 13:8  |apyn odiveov tadta |The noun adiv (“pain,” “birth pain”) occurs 4xx in NT
(Matt. 24:8 // Mark 13:8; Acts 2:24; 1 Thess. 5:3). Lind-
sey supposed that Mark wrote “these are the beginning of
birth pains” in order to allude to Paul’s description of Je-
sus’ return: 10Te aiQVidlog avToig Epictatal HAEOpOg
domep 1 OV 11 &V yootpi Exovon (“then sudden destruc-
tion comes upon them like birth pains upon a pregnant
woman”; 1 Thess. 5:3).”

70. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L.24.

71. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L30. Cf. LHNC, 1025.
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Mark 13:9

Kol €l GLVAY®YAS
dapnoeche

Whereas Luke 21:12 has mapadidovieg €ic T0g cuvarywydg
(“handing you over to the synagogues’), Mark writes
“and in synagogues you will be beaten.” The only other
place in NT where we find 6épetv + cuvaywyn is in Acts
22:19. Matthew’s parallel is similar to Mark, except that
he uses a different verb, pactryodv (“to flog with a whip”;
Matt. 10:17) instead of dépewv. The idea of beatings in the
synagogue in Mark 13:9 may be another example of Mark
inserting the experiences of later believers as described in
Acts into his telling of Jesus’ story.

Mark 13:10

10 voyyEAIOV

See tod gvayyeiiov at Mark 1:1.

Mark 13:14

10 BoéAvypa Thig
EPNUDOCEDG

In his version of Jesus’ prophecy, Mark dropped Luke’s ref-
erence to the soldiers who will surround Jerusalem (Luke
21:20) and introduced “the abomination of desolation”
(Mark 13:14), a clear allusion to BdéAvypa T@®V
gpnuocewv (“abomination of desolations”) in Dan. 9:27.
Lindsey believed that Mark’s inspiration for this change
was 1 épnuoots (“the desolation’), which he saw in Luke
21:20.

Mark 13:15

0 €7l ToD ODONOTOC
un katoPdto

Lindsey believed that Mark used verses from Luke
17:22-37, which describes the Day of the Son of Man, in
order to change Jesus’ prophecy concerning the destruc-
tion and redemption of Jerusalem into an eschatological
discourse about the Second Coming. Here Mark took “let
the one on the housetop not come down” from Luke 17:31
which reads, &v ékeivn 0 NuEPQ O¢ Eotan £l TOD SOUATOC
Kai Td oxedn ovTod &v T oikiq, un kataPdaTo apat odTd
(“on that day whoever is on the housetop and his belong-
ings are in the house, let him not go down to get them”).

Mark 13:19

goovtat yop oi
nuépor Exelvat
OAly1g ofo o0
YE€Yovev Tol)T

Lindsey believed that Mark wrote “these will be days of
tribulation such as have not been” in order to allude to
Dan. 12:1 which reads, 'Exeivn 1| quépa OAlyemg oo 00k
gyevOn 4@’ o0 &yeviOnoav g tiig Nuépag dketvng
(“That is a day of affliction, which will be such as has not
occurred since they were born until that day”; NETS).

Mark 13:20

ol €EeréEato

The phrase obdg é&gré€ato (“whom he chose™) occurs else-
where in NT only in Acts, where it appears 2xx as a de-
scription of the apostles (Acts 1:2, 24). Lindsey supposed
that Mark picked up this designation from Acts and in-
serted it into his version of Jesus’ prophecy.

72. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L61.
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Mark 13:21 [id¢ See 16¢ at Mark 2:24.

Mark 13:29 |&yyig €éotwv €mi Mark’s replacement for Luke’s secondary “near is the king-
Bvparig dom of God” (Luke 21:31) “near is he, at the doors”
(Mark 13:29), may be an allusion to James 5:9 where we
read, 100V 0 kpitng TPo TV BupdV Eotnrev (“Behold the
judge is standing before the doors™).”

Mark 13:30 |aunv Aéym duiv See aunv Aéyw duiv at Mark 3:28.

Mark 13:32 |mepi 6¢€ thig quépag |Lindsey believed the author of Mark picked up the idea that
éxelvng N g dpag | knowledge of the timing of the eschaton is reserved for

0VOElG 010€V, 00O the Father alone from Acts 1:7, where Jesus states, “It is
ol dyyelot &v not yours to know times or seasons which the Father has
ovpav® 008 O vidg, | set in his own authority.”™ Although “the Son” and “the
el un 6 map angels” are not specified in Acts 1:7 as they are in Mark

13:32, we note that the Son of Man is associated with the
Father and the angels in Luke 9:26 (cf. Mark 8:38; Matt.

16:27). Thus it it likely that both Acts 1:7 and Luke 9:26

influenced Mark 13:32.7

Mark’s reference to the “day” and “hour” was probably
picked up from Luke 12:46, which describes a slave’s
lord coming “in a day that he does not expect and in an
hour that he does not know.”’

Mark 14:1 |é{ntovv...avtov &v  |See kpatnoag Th¢ xepog at Mark 1:31.
OOA® KPOUTHOUVTES

73. See Lindsey, “From Luke to Mark to Matthew,” under the subheading “An Examination of
the Editorial Activity of the First Reconstructor,” Comment to L114.

74. See Robert L. Lindsey, “A New Two-source Solution to the Synoptic Problem,” under point
2; idem, “Introduction to A Hebrew Translation of the Gospel of Mark,” under the subheading
“The Confirmation of Lockton’s Work.”

75. See Days of the Son of Man, Comment to L1-6.
76. See LHNS, 176 §221.
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Mark 14:2  |&keyov See &\eyov at Mark 2:16.

un €v th €opti According to Mark and Matthew the chief priests sought to
kill Jesus, but they said, “Not during the feast, lest there
be an uprising among the people” (Mark 14:2; Matt.
26:5). Their intention to delay killing Jesus until after the
Passover is problematic, since it conflicts with the rest of
the passion narrative.”” Luke’s parallel makes no mention
of the priests’ intention to delay (Luke 22:2), but in Acts
12:4 we read that Herod (Agrippa I) put Peter in prison
during the Feast of Unleavened Bread and intended to de-
liver him up to the people after the Passover (BovAdpevog
HETO TO TTAGYOL Avaryaygiv anTov 16 Aad).”

Mark 14:9  |aunv 8¢ Aéym duiv  |See aunv Aéym duiv at Mark 3:28.

10 gvayyéMOV See 10D evayyeriov at Mark 1:1.

Mark 14:10 |&ic tdv dddexa See &ic TV dpyiovvaydymy at Mark 5:22. See also tovg
omdeka at Mark 3:16.

Mark 14:17 |1®v dmoeKa See Tovg dmoeka at Mark 3:16.

Mark 14:18 |dunv Aéym duiv See aunv Aéym duiv at Mark 3:28.

Mark 14:19 |fjp&avto AvumeicBar | See fipEarto knpvooewy at Mark 1:45.
Kol AEyetv

Mark 14:20 |&ic tdv dddeka See £i¢ T@V apyiovvaydymv at Mark 5:22. See also Tolg
dmdexa at Mark 3:16.

Mark 14:25 |aunv Aéym duiv See aunv Aéyw duiv at Mark 3:28.

Mark 14:27 |okavoahcOnoeohe |See oxavoarilovron at Mark 4:17.

Mark 14:29 |okavooiicOncovtar |See oravdarilovtar at Mark 4:17.

Mark 14:30 |aunv Aéym oot See aunv Aéyw vuiv at Mark 3:28.

Mark 14:31 |&Aeyov See &\eyov at Mark 2:16.

77. This incongruity was noted in Samuel Sandmel, Judaism and Christian Beginnings (New
York: Oxford University Press, 1978), 350.

78. Noting the similarity between Mark 14:2 and Acts 12:4, Foakes Jackson-Lake (4:134) wrote,
“This is one of several cases where a motif in the gospel of Mark is omitted by the parallel in the
gospel of Luke only to reappear in Acts.” An alternate explanation is that Mark picked up the
detail about delaying an execution until after the Passover from Acts 12:4.
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Mark 14:33 |fjp&ato See fip&Earto knpvooew at Mark 1:45. See also
gxOappeicOat kol €€eOaupnOnoav at Mark 9:15.
GO OVETV
Mark 14:36 |&leyev See &\eyov at Mark 2:16.
afpa 6 Tatnp Matthew and Luke agree against Mark to omit afffa 0
notp (Matt. 26:39; Luke 22:42). Lindsey suggested that
Mark took apfa ¢ matp from Rom. 8:15 and/or Gal.
4:6.”
Mark 14:39 |maAv See mdAv at Mark 2:1.
Mark 14:40 |méAv See maAwv at Mark 2:1.
Mark 14:43 |xoi e000g See kai evBvg at Mark 1:10.
glg TV dmdeka See €ic TV dpyovvaydymy at Mark 5:22. See also Tovg
dmoeka at Mark 3:16.
Mark 14:44 |kpatioate avToOvV See kpatoag Thg xepog at Mark 1:31.
Mark 14:45 |e000¢ See kai €00vg at Mark 1:10.
Mark 14:46 |énéBaiov tag yeipag | The combination émParev + yeip occurs 10xx in NT in de-
scriptions of arrests (Matt. 26:50; Mark 14:46; Luke
20:19; 21:12; John 7:30, 44; Acts 4:3; 5:18; 12:1; 21:27).
Matthew follows Mark in writing énéfaiov Tag yeipag in
the account of Jesus’ arrest, but this phrase is not found in
Luke’s description of the same story. However, 5xx in his
writings Luke describes the arrest of Jesus’ later followers
using émPoiew + yeip (Luke 21:12; Acts 4:3; 5:18; 12:1;
21:27). Lindsey suggested that Mark wrote énéfaiov Tog
y€lpag into his version of Jesus’ arrest in order to connect
Jesus’ story to the stories of later believers as recorded in
Acts.
gkpdatnoay avTov See kpatoag Thg xepog at Mark 1:31.
Mark 14:49 |ékpatncarté pe See kpatnoag tiic yepog at Mark 1:31.

79. See Lindsey, “Introduction to 4 Hebrew Translation of the Gospel of Mark,” under the
subheading “Sources of the Markan Pick-ups.”
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Mark 14:58 |«kai Tiveg While Matthew follows Mark in reporting the testimony of
GVOGTAVTEC false witnesses who claimed that Jesus threatened to de-
EYEVOOLLOPTVPOLY stroy the Temple (Mark 14:55-60; Matt. 26:59-62), Luke
Kot avTod does not record this episode. It is possible that the author
of Mark borrowed the detail about false witnesses from
the story of Stephen who was falsely accused of speaking
against the Temple. Compare Acts 6:13 (§otnodv te
pdptopog yevdeic) with Mark 14:58 (kad tiveg
AVaoTAVTEG EYEVOOUAPTIPOLY KAT’ AVTOD).

OV vaov tovtov Tov | The adjective yeiponointog occurs 6xx in the NT (1x Mark;

YEWPOTOINTOV 2xx Acts; 1x Eph.; 2xx Heb.). It is possible that the author
of Mark picked up the term yeiponointog from Stephen’s
speech in Acts 7:48, where Steven declares that the Most
High does not live in houses made with hands."”

Mark 14:61 |méiwv See méAwv at Mark 2:1.

Mark 14:63 |dwppn&ag Todg The verb dappnyviovar (“to tear”) occurs 5xx in NT (Matt.
YTOVOG 26:65 // Mark 14:63; Luke 5:6; 8:29; Acts 14:14).

Matthew copied Mark’s depiction of the high priest tear-
ing his robes, but this detail is absent in Luke. Lindsey
suggested that Mark picked up this notion from Acts
14:14 where Barnabas and Paul tear their clothes
(Sroppn&avteg ta ipdtio avT@®V) in response to the people
of Lystra who said, “The gods have come down to us in
human likeness” (Acts 14:11). Acts 14:14 is the only oth-
er place in NT where the rending of garments is por-
trayed. Note also the interesting description of the priests
in Ep. Jer. 30: xai &v 10ig oikoig avT®dV ol 1epeig
dppevovoty Eyovieg oG yrTdvag deppwyotos (“And in
their houses the priests take their seat with their tunics
torn”; NETS).

80. Cf. LHNC, 1007.

- 45 -




Mark 14:64

NKOVGATE TG
Praconpiog

In Acts 6:11 Stephen’s accusers claim, “We have heard him
speak blasphemous words against Moses and God.” Mark
may have picked up the charge of blasphemy from Luke’s
account of Stephen’s trial and inserted it into his re-writ-
ten version of Jesus’ trial.

Note that according to Acts 14:14, Barnabas and Paul tear
their clothing when they hear the people of Lystra ex-
claim, “The gods have come down to us...” (Acts 14:11):
arovoavteg 6¢ ol andotorol Bapvafag kai ITadrog,
dwppnéavteg Ta ipdtio adtdv (Acts 14:14). Mark may
have picked up the detail about tearing clothing in re-
sponse to hearing claims of divinity from Acts 14 in order
to suggest that Jesus claimed to be divine.

avadepoatiCev kol
opvoval

Mark 14:65 [fp&avto Tiveg See fip&ato knpvocew at Mark 1:45.
EUmTHEY DT Kol
TEPIKOAVTTTEY
aVTOD TO TPOCOTOV
Kol KoAailew
a0TOV Kol Aéyewv
avTQ
Mark 14:66 |pio tdv nondiok®dv  [See ic T®V dpyicvvaydymv at Mark 5:22.
Mark 14:68 |énictapat The verb énictacOot (“to know,” “to understand”) occurs
14xx in NT (Mark 14:68; Acts 10:28; 15:7; 18:25; 19:15,
25;20:18; 22:19; 24:10; 26:26; 1 Tim. 6:4; Heb. 11:8;
James 4:14; Jude 10). Its high frequency in 2 Acts demon-
strates that énictacOar is a Lukan term. Nevertheless,
Matthew and Luke agree against Mark to omit énictacOot
from their versions of Peter’s denial (Matt. 26:70; Luke
22:57). It is possible that Mark utilized Lukan vocabulary
to dramatize his version of Peter’s denial. Lindsey pointed
to the parallelism of yivodokelv and énictacOot in Acts
19:15 as the possible inspiration for Mark 14:68.*'
Mark 14:69 |fip&ato mahv Aéyev |See fipEato knpovooewy at Mark 1:45. See also mahy at
Mark 2:1.
Mark 14:70 |méiwv (2xx) See méAwv at Mark 2:1.
Eleyov See &Leyov at Mark 2:16.
Mark 14:71 |fp&ato See fip&ato knpvooewy at Mark 1:45.

81. See LHNC, 371.
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Mark 14:72

Kol g00h¢

See kai evBvg at Mark 1:10.

€K devTéPOV

The adjective devtepog (“second”) occurs 45xx in NT;
however, the phrase £k dgvtépov occurs only 6xx (Matt.
26:42; Mark 14:72; John 9:24; Acts 10:15; 11:9; Heb.
9:28). Lindsey suggested that just as a voice (pwvn) had
to speak to Peter twice on the rooftop (Acts 10:15; cf.
11:9), so Mark decided to have the rooster crow
(2pdvmoev) twice in order to bring Peter to his senses.®

Mark 15:1 |xoi e00v0g See kai evBvg at Mark 1:10.
Mark 15:3  |moAld See moALG at Mark 1:45.
Mark 15:4  |mdAwv See méAwv at Mark 2:1.
0¢ See 10¢ at Mark 2:24.
Mark 15:5 |dote Boopdlerv See dote cvlnteiv at Mark 1:27.
Mark 15:8 |fp&ato aiteicOan See fip&arto knpvocewv at Mark 1:45.
Mark 15:12 [méiwv See méAwv at Mark 2:1.
Eleyev See &€heyov at Mark 2:16.
Mark 15:13 |médwv See mdAv at Mark 2:1.
Mark 15:14 |&keyev See €heyov at Mark 2:16.
Mark 15:18 |fp&avto See fip&arto knpvocewv at Mark 1:45.
donalecOan
Mark 15:31 |&Aeyov See &\eyov at Mark 2:16.
Mark 15:35 |&\eyov See &\eyov at Mark 2:16.
o€ See 10¢ at Mark 2:24.
Mark 15:40 |Bewpodcor See dtav avtov €Bedpovv at Mark 3:11.
Mark 15:47 |é0edpovv See dtav avtov €Bedpovv at Mark 3:11.
Mark 16:3  [&Leyov See &\eyov at Mark 2:16.
Mark 16:4 |Bewpodov See dtav avtov €0edpovv at Mark 3:11.
Mark 16:5  |€€eBaupnOnoav See &EeBappriOnocav at Mark 9:15.

82. See LHNC, 191.
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Mark 16:6

gxbapPeiche

See é&eBapprOnocav at Mark 9:15.

10¢e

See 10¢ at Mark 2:24.

Mark 16:15

TO €VOYYEALOV

See tod evayyeiiov at Mark 1:1.
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